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compelling first-hand accounts and
rationalizations by fundamentalists
themselves for participation in and al-
legiance to their movements and lead-
ers, and, second, phenomenological
accounts of the religious experiences
of fundamentalist participants, and
how those experiences are translated
into religious militancy. Any serious,
in-depth "accounting for fundamen-
talisms" absent this essential line of

inquiry is incomplete. It is largely
missing from the pages of the book
under review.

This particular criticism is not mi-
nor due to two internal factors. First,
the editors urged the authors of each
paper to be sympathetic in rendering
a portrait of the fundamentalist expe-
rience to the extent that the funda-

mentalist, even if he/she disagreed
with the author's conclusions, would
at least recognize him/herself in the
scholar's portrait. Second, the editors
promised an examination of the rela-
tionship between organization and
"worldviews" (4). How can either of
these criteria be met when the imme-

diate encounter between the religious
"actor" and Transcendent Reality -
which surely must be the very basis
for belief and activism - is left unex-

amined or dismissed by one author as
only "psychological" (789)?

The examples of missed opportu-
nities are too numerous to mention.

But representative of them is in Hugh
Roberts's otherwise excellent histori-

cal and sociological account of Alge-
rian Islamic fundamentalism (428-89).

In this massive article, he opines that
the resurgence of mosque building in
the aftermath of the Algerian struggle

for independence and religious re-
form can be ascribed merely to the
support for the project given by busi-
nessmen "anxious to consolidate or

enhance their social standing" (444).
While materialist explanations are
surely in order, they cannot account
exhaustively for this or other exam-
ples of public piety. Tod Swanson's ac-
count of Andean evangelical practice
(78-98), and Aviezer Ravitzky's ren-
dering of the Lubavitcher Hasidic cos-
mology (303-27), come closest to
answering this need. Both are exem-
plary in their sympathetic and imagi-
native renditions of unique evangelical
and hasidic beliefs and practices.

To critique is easier than to create.

I am well aware of my derivative un-
dertaking (see Mark Lilla, "The Riddle
of Walter Benjamin," New York Review

of Books , 25 May 1995, 38). Accounting

for Fundamentalisms is ambitious, instruc-

tive, and challenging. And yet I look
forward to a future volume entitled

The Varieties of Fundamentalist Religious

Experience : A Book of Sources.

Mormons and UFOs

Millennium. By Jack Anderson (New
York: Thomas Doherty Associates, 1995).

Reviewed by Scott S. Smith,
Thousand Oaks, California.

Towards the end of Jack Ander-
sons first novel, Millennium , syndi-
cated columnist Mick Aaronson an-

nounces: "What I am about to tell you
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is the most important message I have
ever written in all my years of Wash-
ington combat ..."

After four decades of investiga-
tive journalism, Anderson seems to be
saying the same thing about a novel
which he says is based on intimate
knowledge of the U.S. government's
best-kept secret: its awareness of ex-
traterrestrials and unidentified flying
objects.

That such a prominent figure in
the world of journalism should stoop
to such a subject will undoubtedly be-
wilder respectable people. That Ander-
son is LDS may disturb those who feel
he is speculating about matters on
which the prophets have had little
specific to say. And the Mormon intel-

ligentsia will probably be embar-
rassed.

This is, however, another exam-
ple (the environment, animal rights,
and nutrition are others that come to

mind) of how the secular world has to
lead us back to our own theology. No
one who has taken a serious look into

the strange world of UFO phenom-
ena can underestimate its implications
for religion. Zecharia Sitchin's The
Twelfth Planet makes a case for extra-
terrestrial manipulation of Sumerian
religion. In Miracles , Scott Rogo
points out that the major visions of the

Blessed Virgin Mary included reports
of a large silver disk next to her figure.
William Bramley's The Gods of Eden
draws parallels between reports of en-
counters with ETs and Joseph Smith's
visions.

It would make sense that a Latter-

day Saint, versed in a theology about
numerous worlds populated by the
offspring of the gods, would feel com-
fortable building a novel around visi-
tors from outer space. There are,
however, pitfalls in the process.

Anderson's story begins, as the title
implies, at the end of this decade, with

millennialist fever rising. An alien sci-

entist who specializes in homo sapiens
defies a cosmic ban on interacting
with our corrupted race and decides
to give us a warning that our evil
ways will lead to the planet's destruc-
tion, our sins bringing on environ-
mental disaster. As soon as he arrives

in Washington, D.C., he gets mugged
and a device he carries to bend others

to his will is stolen by a punk, who
uses it in a crime spree.

The alien ends up living with an
alcoholic socialite, out of sight of a se-

cret government agency designated
to track UFO reports (it was a review
of Pulitzer Prize winner Howard
Blum's investigation of such an
agency, Out There, which introduced
me to the man who claims to have

told Jack Anderson about it in 1957,
and Timothy Good's Above Top Secret
provides declassified documents in
support). Others trying to find the Vis-

itor end up being whisked away to a
secret location by this agency.

Anderson knows his subject and
provides readers with a thumbnail
sketch of the government's effort to
understand UFOs while denying
their existence to the public. None of
what Anderson relates will convince
the uninformed that this is more than

"swamp gas," the classic dismissal of
alleged UFO sightings by the govern-
ment's real-life leading propagandist,
astrophysicist J. Allen Hyneck, who
later jumped ship and founded the
Center for UFO Studies.

The strength of the case for an
otherworldly origin now lies less with
disk-in-the-sky reports than it does for
the bizarre abduction phenomena al-
luded to by Anderson. I find it diffi-
cult to read Missing Time by Budd
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Hopkins and Secret Life by David Ja-
cobs and not come away with the
impression that something is manipu-
lating individual human agency and
mass consciousness. But how to inter-

pret this has divided ufologists into
two camps: Jacobs's contributors see
this as essentially angelic intervention
to save us from ourselves, Anderson's

position.

Hopkins has a more malevolent
interpretation, which harmonizes with

the views of ufology's most innova-
tive thinkers, such as Jacques Vallee,
who believe UFOs are supernatural
manifestations, rather than nuts-and-

bolts craft from another planet. And
the only other significant LDS book in
the field, James Thompson's Aliens
and UFOs: Messengers or Deceivers ,
provides a chilling theory which ac-
counts better than any other for the
many unusual facets of the UFO and

abduction scenarios, such as genetic
experiments and cattle mutilation.
Mormons are prone to ignore these
negative aspects.

One treads on dangerous theolog-
ical ground to suggest that natural di-
sasters are increasing as we approach
the millennial threshold as the result
of increased sin.

In my experience, otherwise intel-

ligent people foam at the mouth when
asked to read anything on the subject.
They seem subconsciously threatened
by the proposal or somehow manipu-
lated into uncharacteristic close-mind-
edness. But I understand: until a few

years ago I thought this stuff was at
best amusingly irrelevant, like the
Loch Ness monster. In truth, the mat-

ter of visitors from elsewhere goes to
the heart of why we are here and what

our destiny may be.

Understandable Archeology

Jesus and His World: An Archeological
and Cultural Dictionary. By John Rous-

seau and Rami Arav (Philadelphia:
Fortress Press, 1995).

Reviewed by Mark Thomas, in-
vestment banker, Seattle, Washington.

When one travels to Israel, it
soon becomes clear that most of the
traditional sites for events in the New

Testament represent locations se-
lected by religious sentimentality, not
scientific archeology. Too many publi-
cations of holy sites also perpetuate
what amounts to historical rumor. To

be frank, many - perhaps most - spe-

cific locations where Jesus actually
walked, was born, lived, and died
cannot be reliably determined. For
example, the Garden Tomb was iden-
tified a century ago by a British gen-
eral.

This situation makes the publica-
tion of Jesus and His World a remark-

able and exceedingly useful tool both
for those casually interested in the
New Testament as well as for scholars.
It combines the best available archeol-

ogy with up-to-date assessments by
competent biblical scholars. The book
has the virtue of being on the forefront

of current research and yet is written


