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Nebula Award from the Science Fiction
Writers of America for Ender's Game

(1985) and nominations for the Hugo
Award. Speaker for the Dead has already
been nominated for the 1986 Nebula.

This recognition is important because
Speaker for the Dead and Ender's Game
show Card as an intensely LDS writer,
but at the level of assumption rather than
assertion. While his themes express deeply
held LDS beliefs, his novels do not intrude

those beliefs upon readers. Instead, readers

following Ender Wiggin thousands of years

into the future will perceive fundamental
questions of human salvation and redemp-

tion as analogues to gospel principles.
Ender's Game and Speaker demonstrate

Card's mastery. Elements criticized in
earlier novels - violence and destructive

sexuality, for example - draw less atten-
tion because they are inherent in the
novels' purposes. Ender kills, but only to
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As a teenager I read my dad's old priest-
hood manual written by T. Edgar Lyon.
Later I found even older manuals for MIA

and Sunday School by other Mormon au-
thors such as E. E. Ericksen and B. H. Rob-

erts. I benefitted from these thoughtful
lessons, written to guide people on a spiri-

tual journey toward a deeper understand-
ing of the gospel of Christ.

Unlike these older books, the 1987
women's Relief Society course of study,
Learn of Me , is uneven. The lessons with
clear gospel themes are strong and straight-
forward. However, some other lessons are

virtually useless as aids to religious instruc-

tion for adults. Additionally, the image of

save an alien race and his own humanity
and to complete the cycle of awareness,
guilt, and redemption. His extraordinary
talent isolates him from humanity in
Ender's Game; in Speaker , he works pain-

fully back into the community of ramen
(sentient beings).

Card balances action with thought, sci-

ence fiction with archetype, science with
faith. The novels explore religion as sub-
ject and religious individuals as characters

yet avoid polemics or stereotypes; the
Christ-figure, for example, must stand at

the foot of an alien cross to crucify another
savior. Such inversions are so carefully
paced that Ender's Game and Speaker for
the Dead succeed equally as SF adventure
and as analogical explorations of humanity,

morality, salvation, and redemption. LDS
readers will find much that is thought-
provoking, stimulating, and spiritually mov-

ing in both novels.

Mormon women in this course of study is

out of sync with that being presented to
our young women in YWMIA materials
and presentations. This dichotomy sets up

a psychological double bind that will be
difficult for some to resolve.

The fifty lessons are organized into five

groups: Spiritual Living (twenty-two),
Home and Family Education (twelve),
Compassionate Service/Social Relations
(twelve), Supplemental lessons (four:
"Personal Morality," "Safeguarding Our
Children," "Reverence for Life," and
"Fighting Drug Abuse"), and Home Man-
agement (twelve). Fourteen of these les-
sons are conference addresses by General
Authorities.

The manual has many good moments.
The best lessons focus on the life of Christ,

his mission on earth, the atonement, and
the resurrection. And they are wonderful.
The anonymous authors provide a rich
journey into faith - the awe and joy we
feel when we contemplate Christ, his mis-
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sion, and our goal of living a life worthy
of Christians. Spread throughout the Spiri-

tual Living and Compassionate Service sec-
tions, these lessons, rich with scriptural
references, encourage us to seriously con-
template the faith which calls us to our
Redeemer.

The strength of the lessons centered in

Christ is threefold. They provide a simple

testimony of the Savior; they provide scrip-
tural references for those who want further

study; they provide exemplary standards
for lives of service and love, patterned after

the ideals the Savior taught. Neal Max-
well's conference talk, "O, Divine Re-
deemer," particularly provides both a
strong personal witness and rich scriptural
references.

Other lessons also strengthen faith. The

Compassionate Service lesson on charity
includes ample material for an examina-
tion of the meaning of Christian charity.
The Spiritual Living lesson on the law of
consecration confronts serious issues of com-

mitment, and the resource materials pro-

vided to the instructor make it possible to

teach as complex or simple a lesson as a
particular group needs. Similarly, the les-

sons on prayer, praise for the Lord, the
second coming of Christ, and celestial glory

set a stage for serious gospel study.

The richness of scriptural references in

the gospel lessons highlights a weakness in
others - inadequate resource materials.
These lessons lack sufficient depth. While
they all include a short list of Ensign or
New Era articles for further reading, they
do not offer any assistance to women who
might want additional sources of informa-
tion about families, mental and emotional

health and development, or even the fine

arts. A reference to an Ensign article by
Addie Fuhriman (p. 178), currently chair
of the Department of Educational Psy-
chology at the University of Utah, raises
a question: Why is none of her professional
work cited? Her credentials as a scholar

and a Latter-day Saint are impeccable.
Though the gospel lessons are serious

and helpful, the curriculum in Learn of

Me falters when it ventures into social and

"women's" issues. Here the answers are

too simple and provide little assistance for

those confronting serious moral questions.

For example, Elder Russell M. Nelson
acknowledges that, in cases of rape or
incest, a decision to abort a pregnancy is
complex and raises many questions. He
then sidesteps the central problem, saying:
"But less than 3 percent of all abortions
are performed for these two reasons"
(p. 290). Possibly true, but for that
3 percent, what counsel does he have?
Having raised the question, he avoids the
ambiguity.

The manual's discussions of family life

and marriage are inadequate. "Eternal
love, eternal marriage, eternal increase!
This ideal, which is new to many, when
thoughtfully considered, can keep a mar-

riage strong and safe" (Boyd K. Packer,
"Marriage," p. 120). This implies that the
secret of a happy marriage in this life is to

contemplate infinite posterity in the next.

The reader is left contemplating gaps.
An emphasis on the divine and eternal

structure of Relief Society results in some

strained associations. For example, "Bless-
ings of the Restoration" devotes almost four

pages to the organization of the Relief
Society, then poses a "thought question":
"What other blessings of the Restoration
will help us reach exaltation?" The
answer: one-fourth of a page on the bless-

ings of the temple (see pp. 47-51). The
Restoration deserves better.

The tone of the lesson on the restora-

tion is echoed in the manual's use of lan-

guage. This book, written for women, over-

whelmingly quotes men, not women. It is

also filled with male pronouns. He abounds.

Gender-free or gender inclusive language is

becoming the norm in writing unless a per-
son's identity is clear, and the insistence on
clinging to the now obsolete male form
seems patronizing. For example, in refer-

ence to child sexual abuse an anonymous
author states: "It is especially vital that a
child be protected within his own family"
(p. 285). The vast majority of child sexual
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abuse victims are girls. This particular use

of language is ironic and inaccurate.
When the lessons confront women's

roles, the range of acceptable choices is
narrowly defined. Repeatedly, in Spiritual
Living, Home and Family Education, and
Home Management lessons, the authors
attempt to tell us what "good women" are.
This goodness is not necessarily based on
the life of Christ but includes a laundry
list of social criteria with "traditional roles"

defining the "preferred ways of sharing and

giving" (Spencer W. Kimball, "Privileges
and Responsibilities of Sisters," p. 123).
One may ask, "Preferred by whom?"

Furthermore, this particular lesson is

organized as a long list of themes in un-
developed paragraphs, a problem, no
doubt, stemming from the fact that it was

originally given as a talk. However, as a
lesson, this format is inappropriate. A par-

tial list of topics in this one lesson: the ten

commandments; keeping the Sabbath day
holy; studying the scriptures; chastity;
temple; seeking wisdom; setting high goals;

marriage; selflessness; tenderness; Christian

service; love, empathy, and coping; devel-

oping the ability to communicate; sewing;
preserving food; the development of social

skills; free agency; trust; our innate spiri-
tual identities as men or women; eternal
progression and godhood; home; adultery
and sexual morality; divorce; and mother-
hood and mothers. The woman who can

organize a cogent discussion for thirty to

forty minutes around this potpourri de-
serves far more than praise.

In the lesson on personal and family
preparedness, internal contradictions begin
to arise. One of the six areas of prepared-
ness is career development (p. 304). The
lesson's authors skirt the implications of a
discussion on careers for women, finally
settling on two quotations and one sum-
mary sentence. The first quotation is from
Elder Howard W. Hunter praising "our
wives" for "the heavy work load" they
carry daily, then observing, "It is the man

to whom the Lord has assigned the bread-

winner's role." The second quotation from

Camilla Kimball advises women "to qual-
ify in two vocations - that of homemak-
ing, and that of preparing to earn a living
outside the home, if and when the occa-
sion requires." The authors add a surpris-
ingly positive recommendation: "Employ-
ment should not only provide the necessary
income, but it should also be a source of
satisfaction."

But satisfaction is a very personal judg-

ment, depending on a woman's abilities.
Talent often directs women toward goals
that require sustained effort over time.
Does the Parable of the Talents apply to
women who are prepared for a career but

feel that they may not use it unless they
never marry or their husbands die or desert
them?

The contradictions involving working
women are particularly troublesome. My
four daughters in YWMIA read handouts
about women who serve as supreme court
justices, engineers, politicians, and doctors.
Many of these careers are difficult or im-

possible to begin in middle or late life or
to resume after long absences. A United
States senator from Florida and a ballet

dancer from Utah are held up to them as
role models. Young women are encouraged
to value family life, to reach for the stars,

to cherish their visions of themselves, and

to develop their own unique talents no
matter what they might be. They learn
that talents are gifts of God.

Between lessons and between women's

organizations the contradictions unfold.
When my daughters turn nineteen and join

Relief Society, the message will be very
different from the world view in Young
Women. In Learn of Me , anonymous au-
thors tell them that homemaking provides
"ample challenge to a woman's learning,
intelligence, and creative talents." The les-

son that follows is on setting goals - long-

term and short-term - and using target
dates. The example used is a woman who
wants to clean her closets, and one of the
first things she must do is "have husband"

install shelves (p. 320). In YWMIA
women set goals and achieve success (in
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personal, family, and professional life); in

Relief Society women depend on men. The
contradictions can create serious problems

for women who care deeply about the
Church. No one can know for certain at

this point whether the YWMIA or the
Relief Society perspective more accurately
represents Church views.

We invest in our future and our chil-

dren's futures as human beings and dis-

ciples of Christ. The course of study for
women for 1987 is strong and vibrant when

it focuses on Christ and the restored gospel.

It suffers from an underlying tone of hys-
teria and fear of the future when it leaves

the gospel and turns to social systems and
traditional roles. Strain and uncertainty
are apparent. The confidence that comes
from our commitment to the gospel is
absent. I sense a lack of faith in women.

BRIEF NOTICES
An Offender for a Word: The Polyg-

amy Case of Roy ston Potter vs. Murray
City , et al. by Royston Potter (Salt Lake
City: Pioneer Press, 1986), 54 pp. and
appendices; $4.00.

This book discusses the legal case Potter
entered against Murray City after he was

fired from his job as a police officer in
1982, when it became known that he was
a practicing polygamist. Potter, at one time
a member of the Mormon Church, became
interested in Fundamentalist Mormonism

in 1979 and eventually entered into several
plural marriages.

Murray City fired him for the following

alleged violations: "(1) Failure to uphold
oath of office; (2) Failure to comply with
Article III, Section 1, of the Utah Consti-
tution which forever prohibits polygamy, or
plural marriage; and (3) Failure to com-
ply with Section 76-6-101 of the Utah
Code which makes Bigamy or unlawful
cohabitation a third degree felony." He
then "filed a Federal civil rights suit
against Murray City, the Chief of Police,
the Murray City Civil Service Commission,

and the State of Utah on the grounds of
violation of his civil rights under U.S.
Code Title 42 Section 1983, the U.S. Con-
stitution under the First and Fourteenth

Amendments, the right to privacy, and
selective enforcement."

Two Mormon Pioneers: History of
Alva Benson ; Diary of ]ean Rio Baker by

Emma N. Mortensen (Hyrum, Utah:
Downs Printing, 1986), 197 pp., $14.95.

This publication contains two unrelated

items: the "History of Alva Benson" and
the "Diary of Jean Rio Baker." Benson,
considered one of the founders of Hyrum,

Utah, was born in 1799 in Ononago
County, New York, and in 1832 he and his

wife joined the Mormon Church. They
settled in Jackson County, Missouri, but
were driven out with the other Mormons.

They eventually migrated to Utah in 1852

and settled in Springville, Utah, but also
lived in Cedar City and Ogden. In 1860,
in the company of Ira Allen, they moved

to Cache Valley where they settled Hyrum,
Utah.

The diary of Jean Rio Baker, is one of
the classic Mormon diaries and has been

reprinted many times. Jean Rio Griffiths
Baker was born in 1810 in Scotland. In

1832 she married Henry Baker who died
in 1849 leaving her with seven children.
The diary starts on 4 January 1851 and is

a day-by-day record of her journey from
England by sailing ship to New Orleans,
steamer up the Mississippi River, and then

by wagon train to Salt Lake City, arriving
on 29 September 1851.

"So How Come a Nice Jewish Boy
Became a Mormon " by Norman Rothman

(Santa Ana, California: Parca Publishing,
1986), 388 pp., $14.95.

Rothman was born of Jewish parents in
1927 in New York City. Unfulfilled by


