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EDITORS' NOTE:
This issue of DIALOGUE, which was funded by Dora Hartvigsen England and

Eugene England Sr., and their children and guest-edited by David J. Whittaker,
has been planned as an effort to increase understanding of the history of Mor-
mon responses to the "Lamanites" — native peoples of the Americas and Poly-
nesia. We have invited Eugene England, Jr., professor of English at BYU, to
document his parents' efforts, over a period of forty years, to respond to what he
names "the spirit of Lehi" — a focused interest in and effort to help those who
are called Lamanites. His essay also reviews the sources and proper present use
of that term (too often used with misunderstanding and offense) and the origins
and prophesied future of those to whom it has been applied.

y parents grew up conditioned toward racial prejudice — as did most
Americans, including Mormons, through their generation and into

part of mine. But something touched my father in his early life and grew con-
stantly in him until he and my mother were moved at mid-life gradually to
consecrate most of their life's earnings from then on to help Lamanites.

I wish to call what touched them "the spirit of Lehi." It came in its earliest,
somewhat vague, form to my father when he left home as a seventeen-year-old,
took a job as an apprentice Union Pacific coach painter in Pocatello, Idaho,
and — because he was still a farmboy in habits and woke up each morning at
five — read the Book of Mormon and The Discourses of Brigham Young in his
lonely boarding room. He has told me of becoming aware of the dramatic
promises to the Lamanites made throughout the Book of Mormon and rein-
forced by Brigham Young — how the gentiles would become nursing fathers
and mothers to them, carrying their children in their arms (1 Ne. 21:23,
22:6), and how they would play a crucial, even dominant role in the latter-
day preparations for Christ (3 Ne. 20:14-16, 21:23). He was moved to a
sense of responsibility and moral seriousness connected to the American Indians
and to a conviction that the millennium would not come until those promises
had been fulfilled.
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When he was coming out of the ether from an appendicitis operation there
in Pocatello, just after turning eighteen, he had a vision of the Savior, glorified,
all in white, clearly recognizable. He was given assurance that he was accepted
despite his youthful sins and would be blessed in serving the Lord. He returned
home to complete high school as a twenty-two-year-old and then worked a few
years to save money for training as an airline pilot. He decided to go on a mis-
sion instead. Then he had the same vision again; but this time, Christ was
holding by the hand Dora Hartvigsen, whom my father had begun courting,
and presented her silently to him.

My father remembers the clear impression from those visions that his fate
was tied irrevocably to my mother's and both of theirs to that of the Lamanites.
And that impression continued to haunt them through their struggling early
married life, during the worst of the Great Depression, as students at Utah
State in Logan, where I was born, and then while they began farming in
Downey, Idaho, where my sister Ann was born. But their feelings were still
unfocused until the spring of 1944, when a new apostle named Spencer W.
Kimball spoke at their stake conference about his work as the first general
Church leader assigned to the Lamanites and about the Book of Mormon
promises. The conference was held in the Downey Ward, where my father
was in the bishopric. He and my mother attended the luncheon served at a
large table in the Relief Society room after the morning session and happened
to be seated next to Elder Kimball. Mother remembers distinctly the spiritual
force, unusual in her experience, radiating from the apostle as he continued
to talk of the Lamanites.

I think that was the spirit of Lehi. I have felt clearly, many times, the
related spirit which has been named the spirit of Elijah. It is what moved me
to unexpected diligence and resourcefulness when I was called as a new grad-
uate student to be genealogy chairman in the Stanford Ward, and it touched
me with extraordinary energy and insight when I later searched for my own
ancestors in Somerset, England. I have had a distinct sense of the gratitude of
other-worldly beings, even their presence, as I have done temple work for the
dead. And what I have felt in those experiences — brimming spiritual reality
but also a hard sense of responsibility, even of promises made long ago that
must be kept -— is much like what my parents say they felt as they listened to
Elder Kimball and then talked on the way home that afternoon about what
they must do.

On the one hand, they were in debt $40,000 to purchase the farm and were
barely surviving. They had been paying their tithing and serving faithfully in
the Church — wasn't that enough? On the other hand, they had continued to
read the scriptures together and knew that the promises to the Lamanites were
not being fulfilled: they had not yet begun to "blossom as the rose" (D&C
49:24), and no one but Elder Kimball seemed to be doing much about it. My
parents talked together of their temple promises to consecrate all they had and
were to the work of Christ. Finally they decided to write a letter offering to
budget $50 a month to help support the Lamanite missionaries Elder Kimball
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had said were now becoming available. He was away on an extended assign-
ment but answered after five weeks, writing, as they remember, "I know per-
sonally two young Mexicans who could go on missions, serve as branch and
district leaders, and return to make the work in Mexico begin to grow. Now
Brother and Sister England, thank you for your offer, but if you could send
eighty dollars a month we could send them both." My father reports, "Well,
we stretched — but then Spencer Kimball has always stretched us."

As they stretched further in the next few years, my parents gradually began
consciously living the covenant laws of sacrifice and consecration — which they
understood to mean using all surpluses to serve the Lord. They bear steady
witness of the resulting blessings — both a spirit of peace and confirmation they
are doing right and an "opening of the windows of heaven" to provide increas-
ing resources by which to expand their consecration. Good crops and prices
allowed them to pay off the farm in three years. They increased the number
of Lamanite missionaries they supported and gave management of the funds
to the First Quorum of Seventy. Meanwhile, still in their early forties, though
continuing to farm during the summer, they moved to Salt Lake City and
began to make investments there.

In 1954 they were called to preside over the North Central States Mis-
sion, which set back their investment programs but multiplied their spiritual
strengths and confidence: Dad says, "There I was, a sagebrush-grubbing
homesteader from Bannock Valley, Idaho, debating with Lutheran ministers
and teaching leadership to the likes of Clyde Parker and Russell Nelson." Mom
received the gift of speaking in public by the Spirit and was given, at times of
great need, immediate, complete healings by the priesthood. Her undramatic
but deeply felt testimonies of these events have greatly blessed us and our chil-
dren, as well as many others. After their mission, my parents founded a non-
profit foundation to expedite tax-free transfer of their surpluses to the Church.
Starting in the early sixties, Elder Kimball occasionally asked them to help
with some educational needs for Lamanites (travel for students from Bolivia to
Utah State and from Polynesia to the Church College of Hawaii and a scholar-
ship to the Harvard Law School for an American Indian) and sometimes to
expand their missionary help, when there were no Lamanites immediately
ready, to others (they sent the first Asian Indian missionary from Fiji and the
first native Chinese missionary).

My folks served from 1963 to 1966 as president and matron of the London
Temple, and when they returned Dad was asked to serve as a host at the
visitors center on Temple Square. One day his associate, Bill Bradshaw, told
him about a Sister Arlene Crawley, a Primary teacher from Kaysville, who had
felt inspired while teaching her class about the Book of Mormon to have them
each buy a copy and put their picture and testimony in it so she could take
them to be given to visitors at Temple Square. Bill told how he had given one
copy to a Dutch family with a daughter the age of one of the Primary children;
he had asked the Dutch girl to become a pen pal with the donor of the book
and then asked the parents to receive missionaries to explain something about
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the book their daughter was reading. Then he had written the mission presi-
dent in Holland to follow up, the family had joined the Church, and the
Kaysville girl was saving her money for a mission to Holland.

My father, moved again I believe by the spirit of Lehi, agreed with Bill
that such a program could have enormous power — every member could in-
deed become a missionary, by sending copies of the Book of Mormon, that
testament of Christ written to the Lamanites. The enclosed pictures, testi-
monies, and envelopes for a return letter would establish a personal connection
and follow-through. With Bill's support, Dad took the lead in seeing if this
procedure could be established as an official Church program. Temporarily,
my parents and other donors supplied hundreds of copies of the Book of Mor-
mon for mission presidents who requested them. Armed with statistics, success
stories, and a large poster Sister Crawley had made with President McKay's
picture and those of her thirteen students, inscribed " 'Every Member a Mis-
sionary' By Sending a Book of Mormon on a Mission," Dad worked through
the First Quorum of Seventy, the missionary committee, and the First Presi-
dency until the program was fully accepted. It was managed for some time
by Brother Bradshaw and as of late 1984 is directed by two missionary
couples, Helen and Ray Barton and Audrey and Virgil Peterson, who report
they handle about 15,000 gift copies each month, provided by members from
all over the Church. A sample letter they received lately from a missionary in
Chile reported thirty-six baptisms from seventeen of these personalized gift
copies.

In 1968 the government began to tax charitable foundations, so my folks
dissolved theirs and set up an investment partnership with my sister, Ann
England Barker, me, and our children, to be used to develop properties and
then give them directly to the Church to support Lamanite and other mis-
sionary work as needed. This cooperative method has provided my parents
with a way to teach their descendants, through direct participation, the mean-
ing of full consecration.

I have been pleased (and, I admit, a bit surprised) at how effective my
parents' example has been in teaching their grandchildren to be personally
committed to the covenants of sacrifice and consecration and to feel the spirit
of Lehi. I now suspect that the intrinsic power of the covenants and of the
spirit of Lehi itself explains much of the force of that example.

I believe that in the great councils of the preexistence, before this earth was
populated, we premortal spirits were given to understand that human agency
and the resulting vicissitudes of history would make it impossible for God to
give all of us the gospel to enjoy on the earth, that most of us would suffer in
ignorance and terrible injustice. A third part of us recoiled in such horror and
fear as to rebel and lose all opportunity to come here. But those of us who
welcomed the challenge turned to each other, I believe, and made holy cove-
nants that if we were the fortunate ones we would bend all efforts to do gene-
alogy and temple work for the others, so they could share vicariously but fully
in Christ's gospel ordinances as well as his atonement. Those covenants create
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the remarkable spiritual energy that I have felt in the spirit of Elijah.1 By the
same token, I am convinced that the spiritual energy in the spirit of Lehi comes
from the covenants we made with each other in those same councils when we
realized that we would be cast into various roles on earth — black or white,
bond or free, male or female, Lamanite or Nephite, gentile or Jew. I believe
we promised that rather than taking comfort, pride, or despair in our condi-
tion, we would give ourselves in sacrificial love to help the others find salvation,
whether by "scourging them up to remembrance" if we were Lamanites or
"carrying them on our shoulders" if we were gentiles.

Almost all who read this essay will be gentiles. The spirit of Lehi should
encourage in us a special sensitivity (and response) to the condition, needs, and
promised roles — from scourge to victim to flourishing blossom to scourging
"lion" again — of all those scattered children of Israel who helped populate
the Americas and Polynesia. The descendants of all these Israelites (whether
Lamanites, Nephites, Ishmaelites, and Zoramites from Joseph or Mulekites
from Judah) are designated by Mormons as "Lamanites." But so are native
peoples, such as Eskimos and Fijians, who probably moved in from Siberia and
the Far East and may not be literal descendants of Israel, certainly not of
Laman.2 And all of these are generally thought to inherit dark skins and other
vaguely defined "curses" from Book of Mormon times. The first step in re-
sponding to the spirit of Lehi is to disabuse ourselves of these notions, and the
best help is to read the Book of Mormon more carefully.

In 2 Nephi 5, when Laman and Lemuel rebel, the Lord seems to curse
them and their descendants, genetically, with a dark skin. But a much more
naturalistic reading (and one consistent with the impartial, nonracist God we
know from other scriptures) emerges from the complete record. For instance,
later when the Amlicites (former Nephites) marked themselves with "a mark
of red upon their foreheads" as part of becoming Lamanites, we are told that
"thus the Word of God is fulfilled . . . which he said to Nephi [back in 2 Nephi
5]: "Behold, the Lamanites have I cursed, and I will set a mark on them that
they and their seed may be separated from thee and thy seed . . . except they

1 Elder John A. Widtsoe suggested this idea in a quotation from one of his many talks on
genealogy that I read when I was genealogy chairman in the Stanford Ward but cannot now
locate. The idea has recently been reinforced by Elder Neal A. Maxwell, in a sermon called
"Foreordination" given in a district sacrament meeting in Jerusalem, October 1978, and cir-
culated by the Church Education System to its institute teachers. Elder Maxwell quotes from
Elder Orson Hyde (Journal of Discourses, 7: 134) in support of his own suggestion that "the
degree of detail involved in the convenants and promises we participated in [in the pre-
existence] may be a more highly customized thing than many of us surmise." And he quotes
President Joseph F. Smith to show that we can receive "inklings of those promises": "By the
power of the spirit, in the redemption of Christ, through obedience, we often catch a spark
from the awakened memories of the immortal soul, which lights up our whole being as with
the glory of our former homes" (pp. 13-14).

2 For an authoritative argument that there were many other people already in the Amer-
icas when Lehi (and even the Jaredites) arrived, but that they were very understandably
lumped together with their estranged relatives, the "Lamanites," by the Nephite record
keepers, see John L. Sorenson, An Ancient American Setting for the Book of Mormon (Salt
Lake City, Utah: Deseret Book, 1985), pp. 84-86. He discusses proper use of the "Lamanite"
on pp. 93-94.
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repent of their wickedness and turn to me" (Alma 3:13). This implies strongly
that the original Lamanite "curse," as well as this one on the Amlicites, was
propagated by the Lamanites themselves — which they could easily do either
through marking their own skin or by intermarrying with darker New World
people around them. There is no need for a genetically inherited curse from
God to explain the Book of Mormon record.

My argument is not that God cannot do genetic tricks, but rational and
scriptural evidence indicates that he does not. The prophet in Alma 3 states
unequivocally that "every man" that is cursed brings "upon himself his own
condemnation" (Alma 3:19), rather than receiving it through his race. And
passages throughout the Book of Mormon that have been assumed to describe
racial intervention by God are actually about other kinds of reasonable, law-
fulfilling, individual spiritual change. For instance, though 2 Nephi 30:6 has
been thought to promise the future righteous Lamanites a miraculous change
in skin color it actually refers to "scales of darkness" falling from their eyes and
their resulting state has now been changed from "white and delightsome" back
to the first edition's "pure and delightsome." Other passages make most sense
as descriptions of natural processes resulting from changed life style and inter-
marriage (Mormon 5:15), rather than as the wholesale and sudden genetic
intervention of a race-conscious God.

Actually, it was the people themselves (not God), who were race-conscious,
both the often vengeful Lamanites and also the Nephites. The Nephites, for
instance, rejected the Lamanite prophet Samuel, at least in part, because of
racism and then conveniently left his prophecies out of the written records until
Christ strongly directed them to correct the oversight (Hel. 14:10; 3 Ne.
23: 9-13). In fact, that particular neglect suggests that the entire record prob-
ably reflects the Nephites' own elitist, race-conscious — even somewhat para-
noid — perspective, as they looked out at the threatening, dark-skinned peoples
all around them.3 We should not let their limited, though perfectly under-
standable, perspective determine our understanding of race any more than we
should let certain limitations in the perspective of Old Testament writers
determine our concept of God.

Another way that careful reading of the Book of Mormon could foster the
spirit of Lehi is by helping us to reconsider our use of the term "Lamanite,"
in its negative connotations, to refer to modern native Americans (North or
South) or Polynesians. We should use the term only with some very careful
qualifications about what it should mean now. "Lamanite" was used in the
first part of the Book of Mormon to designate the descendants of Laman,
Lemuel, and others joining with them who rebelled against Nephi and Sam,
lost contact with the religious records (and thus both literacy and righteous-
ness) and, for whatever reasons, began to appear to the Nephites as more un-
civilized and dark-skinned than themselves. But the term quickly lost any
legitimate racial significance as, on the one hand, various reprobate Nephite

3 Sorenson 1984, 90. Nephite prejudice is also clear in Jacob 3:5, Mosiah 9:1—2, and
Alma 26:23-25.
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groups (Amlicites, etc.) defected to become "Lamanites" and, on the other,
groups like the "Anti-Nephi-Lehies" accepted the gospel, moved to Nephite
lands, and "were no more called Lamanites" (Alma 23:17).

By the time of the two-hundred-year reign of peace after Christ's visit,
there had been periods (such as under Samuel) when the "Lamanites" ex-
ceeded the "Nephites" in righteousness. Then the complete intermingling and
unified righteousness after Christ produced a condition such that "neither were
there Lamanites, nor any manner of -ites" among them (4 Ne. 1:17). When
this Utopia dissolved about 231 A.D., "they who rejected the gospel were called
Lamanites" and the "true believers in Christ" were called Nephites (4 Ne.
1:38), but the terms had again become completely devoid of genealogical or
racial meaning.

At the end of the Book of Mormon, the Lamanites were no more literal
descendants of Laman than were the Nephites they destroyed — and according
to Mormon's testimony both were equally wicked (Morm. 4:11-12). The sur-
viving group was still called Lamanites only because they had allied themselves
with those who had earlier rejected the gospel. So what can it mean when we still
use the term "Lamanite" for all the native peoples of America and Polynesia,
including those who accept the gospel and become faithful Church leaders —
as well as for light-skinned Central and South Americans of Spanish descent?

Charlotte and I learned one harmful thing "Lamanite" means when we
were missionaries in Samoa. Many Polynesians we met had decided, from
being called Lamanites by white people who clearly connected the term with
its meaning in the first part of the Book of Mormon, that it meant racially
inferior and cursed. We saw them refuse moral and leadership responsibili-
ties on the grounds they were inherently incapable — because they were
"Lamanites."

If we are going to use the term at all, it must be in the third sense suggested
in the Book of Mormon. "Lamanite" should properly be used as a morally
and racially neutral designation for all the post-Book of Mormon but pre-
Columbian inhabitants of the Americas and Polynesia and all their descen-
dants, whatever their ancestry. It refers to those whom Christ, when he proph-
esied their dramatic role in preparing for his second coming, called "the rem-
nant of Jacob" (3 Ne. 21:23), those to whom the Book of Mormon, including
its great promises concerning their roles in the latter days, is specifically ex-
tended. It is those Spencer W. Kimball (1954) in a great prophetic chastise-
ment of us all for our racism, with obvious concern to avoid the usual misuse
of the term Lamanite, once referred to as "Lehites" or, in turn, "Nephite-
Lamanites" or "Lamanite-Nephites." As Elder Dean L. Larsen of the First
Quorum of Seventy recently taught a group of us at BYU, the name and iden-
tity of "Lamanite" is used properly for modern peoples only to remind them
and us of those special blessings and responsibilities that are theirs and ours.
He added that that explanation ought to be an essential part of any discussion
of Book of Mormon peoples (1984).

The preface to the Book of Mormon announces the book as "written to the
Lamanites, who are a remnant of the House of Israel." Moroni closes the book
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with a great promise about coming to know it is true "by the power of the Holy
Ghost" (Moro. 10:4), a promise which he addressed not to us gentiles but
"unto my brethren, the Lamanites." And Christ spends six chapters of 3 Nephi
prophesying to the Lamanites their central role in the final preparation for his
coming, when all their enemies "shall be cut off" (3 Ne. 20:17) and they will
inherit the gentiles' land, cities, and strength, "no weapon that is formed
against thee shall prosper" (22:17) and "in thy seed shall all the kindreds of
the earth be blessed" (20:27). Those references are not to the rebellious chil-
dren of Laman or the wild and dark-skinned enemies of Mormon. Those refer-
ences are to the diverse, multi-colored, and multi-talented North and South
American Indians and Polynesians of today, in and out of the Church. Those
peoples have a great mission still to perform beyond what they have already
achieved, and they have been promised the help, however uncomprehending
or weak, of all of us who will respond to the spirit of Lehi.
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Mormons and Native
Americans: A Historical and
Bibliographical Introduction
David ]. Whittaker

INTRODUCTION

homas O'Dea (1957, 256) pointed out that Mormons have thought
of native Americans from two perspectives. Theologically, their mis-

sionary work demanded that the Indians be viewed as converts; but practically,
their colonizing efforts forced them to see Indians as most American pioneers
viewed them: as primitive and usually savage peoples in the way of civiliza-
tion's westward movement. One view stressed their religious nature, the other
emphasized their savageness. Where one could argue for their perfectability,
the other could suggest their destruction. The approach almost always de-
pended upon whether the perspective was that of a missionary or of a pioneer.
This bifurcated view follows the general approach which began in colonial
times: either Indians were noble red men not far from the Garden of Eden,
or they were savages, not capable of even the most fundamental Christian or
civil attributes and therefore not worthy of having these characteristics applied
to them (Berkhofer 1978, Billington 1981, Pearce 1952).

From the beginning, however, Mormonism has also seen a dialogue between
sacred text and its interpretation and application in Mormonism. The Book of
Mormon told of three migrations from the Old World to the New. Righteous
groups were white, while those individuals who rejected the covenants they had
made with God received a "sore cursing," even "a skin of blackness . . . that
their seed might be distinguished from the seed of their brethren" (2 Ne. 5:21;
Alma 3:6-10). Just as wickedness brought dark skin, repentance brought a
return of white (3 Ne. 2:12-16). Throughout the volume, righteous groups
were peaceful and enjoyed the benefits of civilization while those who were
rebellious were identified as savage hunters.

DAVID J. WHITTAKER is University Archivist and Curator, Archives of the Mormon
Experience, Harold B. Lee Library, Brigham Young University, Provo, Utah. He served as
guest editor of this issue.
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In the early chapters, the righteous are identified as Nephites after Nephi,
an early prophet. The wicked are called "Lamanites" after Laman, a rebel-
lious brother. While the terms become confused later in the volume (4 Ne.
1:17), by the final pages (about A.D. 420), the wicked are wandering the
land seeking the lives of the few good survivors, including a prophet, Moroni,
who has the final responsibility after his father, Mormon, to record what he has
witnessed and hide the records in the hope that the account will help convert
the descendants of those who are hunting him (Morm. 8:1-5).

Lamanite thus carries a potentially pejorative meaning in Mormon thought.
It seems to equate white skin with goodness and dark skin with wickedness and
savagery. The imagery has helped create a view of contemporary native Ameri-
cans as inferior, and some argue that calling Indians Lamanites reinforces the
negative stereotyping inherent in Book of Mormon worldview. (See the
England and Harris essays in this volume.)

There had been several hundred years of intellectual curiosity and specula-
tion about Indian origins before the Book of Mormon appeared. Many theories
had been advanced to explain the origins of these peoples; and, like early Mor-
mons, most authors had offered a single theory to explain the very complex
tribal situation of the Americans by 1492 (Huddleston 1967, Wauchope 1962,
D. Snow 1979, Dobyus 1976).

Early Book of Mormon defenses rather consistently claim a Central Ameri-
can setting for the Book of Mormon and assume that archaeology would
prove it. Pre-Utah writings link Central American descriptions with the Book
of Mormon.1 Joseph Smith himself seems to have argued for a single explana-
tion of the American Indian (Sorenson 1985, 1-4). He seldom referred to the
Book of Mormon, referred to the Indians as "the literal descendants of Abra-
ham," and offered the volume as a literal history of this descent (Jessee 1984,
76). His associates seem to have thought of all native American peoples as
being descendants of Nephi and his family.2

1 See, for example, the statements and arguments in Evening and Morning Star, 1 (June
1832): 26 1 (Aug. 1832): 22; 1 (Dec. 1832): 54, 55; 1 (Jan. 1833): 57-59; 1 (June
1833): 99; 2 (April 1834): 150-51; LDS Messenger and Advocate 1 (April 1835): 5 9 - 6 1 ;
2 (May 1836): 319-20; 3 (Oct. 1836): 398; 3 (Jan. 1837): 433-35; 3 (Sept. 1837):
567-69; Parley P. Pratt, The Voice of Warning (1837), Ch. 4 ; Charles P. Thompson, Evi-
dences in Proof of the Book of Mormon (1843) ; Orson Pratt, Divine Authenticity of the
Book of Mormon (1850-51). This approach reached its culmination with the 1879 edition
of the Book of Mormon when Orson Pratt, in textual footnotes, specifically identified sites
in Central and South America with various Book of Mormon places. This approach influ-
enced the Benjamin Cluff-Brigham Young Academy expedition to Central America, 1900-02.
The best summaries of the uses of contemporary sources (both actual and potential) in early
Mormonism are two unpublished essays by Gordon C. Thomasson: "Daddy, What's a 'Fron-
tier' ?: Second Thoughts on the Environment that Supposedly Produced the Book of Mor-
mon," and "Documents of LDS History Produced between 1830 and 1839 Relating to the
Truth of the Book of Mormon," both c 1960s; Special Collections, Harold B. Lee Library,
Brigham Young University, Provo, Utah. It is interesting to note that an early editor, prob-
ably W. W. Phelps, commented how difficult it was to define "civilized" and "savage."
Evening and Morning Star 1 (April 1833) : [8].

2 See, for example, the comments of Oliver Cowdery in his remarks to the western tribes
in 1830 in P. Pratt 1874, 54-56. In a letter to Joseph Smith dated 7 May 1831, Cowdery
wrote of "another tribe of Lamanites . . . called Nacashoos [Navajos]." Times and Seasons 5
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Smith approved Andrew Jackson's policy of moving the eastern Indian
tribes to a western reservation, noting that the U.S. government was actually
assisting with the gathering of Israel (HC 2:358-62, Prucha 1:183-292).
During the few times Smith personally met with Indian leaders, he counselled
peace and referred them to the Book of Mormon for the details of their own
history. (See Parry's essay in this volume. HC 4:401-2, 5:363, 479-81,
6:401-2.)

No one essay or book can possibly treat all the complex issues of Mormon
relations with native Americans. What we seek to do here is to present a his-
torical overview, identify some key topics, and provide an adequate bibliog-
raphy for serious study of native Americans and Mormons in the continental
United States north of Mexico and excluding Alaska.

AN OVERVIEW OF MORMON-NATIVE AMERICAN RELATIONSHIPS

The first Mormon preaching among native Americans occurred when
Joseph Smith sent several missionaries to the western border of Missouri in the
winter of 1830-31 (Jennings 1971; Pratt 1874). In a revelation given in Mis-
souri on 17 July 1831 Joseph Smith told these first missionaries to the Indians:
"For it is my will that in time, ye should take unto you wives of the Lamanites
and Nephites that their posterity may become white, delightsome and just, for
even now their females are more virtuous than the gentiles." William W.
Phelps included the "substance" (two pages) of the revelation in a 12 August
1861 letter to Brigham Young, now in the Church Historical Department.
Several things are apparent: (1) While the Book of Mormon strongly teaches
that God removes the curse of the dark skin, this document implies that inter-
marriage can; (2) Some scholars think that this revelation was the initial
impetus for plural marriage, as some of the missionaries had wives in Ohio;
and (3) This document seems to have begun the Mormon practice of marry-
ing native Americans. Some of the contents of the document better fit an 1861
context and it is possible that Phelps added his own understanding thirty years
later. Ezra Booth confirms early talk about marrying Indians, but the reasons
for doing so probably did not include polygamy or even changing skin color,
but rather facilitating entrance into the reservation for missionary work (Booth
1831; W. Hall 1852, 59; J. Brown 1960, 320-23; Brooks 1944; Coates 1972;
Stenhouse 1873, 657-59; Bachman 1975, 68-73).

This first Indian mission ended in failure, produced the first non-Mormon
charges that Mormons and Indians were in league to destroy other whites on

(15 Feb. 1844): 432. In 1833, an editorial in the Evening and Morning Star [1 (June
1833) : 99] saw recent reports of archaeological excavations in North Carolina and Ohio as
providing proof of both Nephite and Jaredite skills in art and science. Four months before
this report, the same newspaper cited the reports of Lt. Col. Galindo from Central America
about the great civilizations in ancient America. Early Mormon commentators saw no
contradiction in their claims that all native Americans were explained by the Book of Mor-
mon. This view allowed them to see evidence of Lamanites everywhere they went in North
America. John Sorenson (1985) assumes a local setting, claiming that the Book of Mormon
requires a locus in Central America. While this thesis promises to become the new orthodoxy
within Mormonism, it modifies the thrust and content of early Mormon apologies.
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the frontier, and sparked Protestant missionary efforts to prevent Mormon
proselyting (Jennings 1966, Schultz 1972, Berkhofer 1963). In spite of their
denials, Mormons were being charged as late as 1838 with converting Indians
in Missouri to use them against the local whites.3

The most eloquent early expression of Mormon sentiments about the
Indians appeared in the writings of Parley P. Pratt. In his 1837 Voice of
Warning he presented the main LDS arguments. Several years later, as the
first editor of the LDS Millennial Star, he wrote of the glorious future that
awaited the descendants of the Book of Mormon peoples (1841, 40^i2),
penned one hymn, "Oh, Stop and Tell Me, Red Man," and authored the
1845 "Proclamation of the Twelve Apostles" which announced to the rulers of
the earth that "the 'Indians' (so called) of North and South America are a
remnant of the tribes of Israel; as is now made manifest by the discovery and
revelation of their ancient oracles and records. And that they are about to be
gathered, civilized and made one nation in this glorious land." The same
proclamation foresaw a major work just ahead for "the sons and daughters of
God" who would be required to devote a portion of their time to instructing
"the children of the forest" (J. Clark 1:254, 256, 259; Clark incorrectly attrib-
utes authorship to Wilford Woodruff).

The spirit, if not the letter, of this 1845 message was manifested following
the Mormon exodus from Nauvoo. Although formal missionary work was not
possible, Brigham Young sought to deal fairly and peacefully with the various
tribes the Mormons encountered as they moved west (Coates 1981, 1978;
Bennett 1984, 189-231; Trennert 1972).

Following non-Mormon advice, the Mormons established their base of
operations in the Salt Lake Valley, a neutral location between the warlike
Shoshone to the north and Utes to the south. As the early years were critical
to Mormon survival in the Great Basin, it is no surprise that Brigham Young
fluctuated between making peace with and exterminating those who threatened
the lives and success of the Mormon western colonization (Tyler 1978; Arring-
ton and Bitton 1979, 145-60; Julina Smith 1932; Brooks 1944; A. Malouf
1945; Coates 1969, 63-115; Smaby 1975; Christy 1978).

Brigham Young's appointment as the first governor of Utah Territory
meant he would also function as ex officio Superintendent of Indian Affairs.
It was during the early 1850s under Brigham Young's leadership that the basic
institutional contours of Mormon Indian policy emerged: that it was cheaper
to feed the Indians than to fight them. Influential experiences included finding
themselves in the middle of warring tribes, attempts to end the centuries-old
Indian slave trade, and early armed encounters with various tribes (Morgan
1948, 1953, 1954; Larson 1963a and 1963b; Gowans 1963; Haynes 1968;
O'Neil and Layton 1978; Prucha 1:374-80; Neil 1956; W. Snow 1929;

3 See Albert P. Rockwood to his family, November 1838, Yale University Library. Mor-
mon sensitivity to these charges in their early experiencs in Jackson County, Missouri, led
Joseph Smith to change the wording of D&C 57:9: "Send goods unto the Lamanites" now
reads "unto the people." At least one early Mormon author thought that the "remnants"
(D&C 87:5) left after the Civil War were the American Indians. LDS Millennial Star 22
(28 Jan. 1860): 51.



Whittaker: Historical and Bibliographical Introduction 37

Arlington 1954; 1970; 1985, 210-22; Miller 1968; Coates 1976; Gottfredson
1919; Heimer 1955; Christy 1979).

These early pioneers tried at least three approaches in relating to their
Indian neighbors. They first combined their religiosity with various church
programs including feeding and clothing the less fortunate natives (Arrington
1954, Jensen 1983). The second grew out of a fundamental equation of farm-
ing skills and civilization. Here Mormons, like other Americans of the time,
sought to establish special Indian farms, especially during the 1850s (Beeton
1977-78, James 1967, Jackson n.d., Williams 1928, Heband 1930). The third
approach was proselyting. Many colonies were first established at least partially
to control or convert the local tribes and to teach farming techniques (Camp-
bell 1973). Jacob Hamblin was but one of a number of early Mormons who
worked with the Indians much of their lives.4

The Civil War brought many non-Mormons to Utah, created insecure
Indian relations, and pushed the Indian situation to a more final settlement
(Long 1976; 1981, 128-84; Tyler 1978; Madsen 1985a). In 1865, the Utah
Indians conveyed title to their lands to the federal government by treaties in
return for the establishment of a reservation in Uintah County in eastern Utah.
As early as 1861, against Brigham Young's advice, President Abraham Lincoln
had declared the "entire valley of the Uintah River within Utah Territory"
an Indian reservation. This movement toward reservations for Indians was
part of the larger federal Indian policy shift from the early policy of placing
Indians in one large Indian Territory on the Great Plains (Trennert 1975;
Tyler 1978, 364; Atlas 1981, 104-5; Wright 1948; Larson 1974; O'Neil
1941). The most violent rejection of the reservation came from a group of
Utes led by Black Hawk. His followers attacked various settlements beginning
in the San Pete Valley, and about forty Mormons were killed during the first
three years of raiding. Fighting continued until 1873, even though Black
Hawk died in 1870. Gradually, most of the Utes moved onto the Uintah
Reservation (Spencer 1969, Gibbs 1931, Culmsee 1973).

A non-violent rejection of the reservation was by a band of Shoshone.
Mormon missionaries, led by George Washington Hill, approached them
beginning in 1873. By 1889 a successful Indian farm had been established at
Washakie, just north of Brigham City, Utah, for Shoshone. It became the
model for other non-reservation Indian farms in Utah (Coates 1969, 303-18;
Dibble 1947; Evans 1938; Madsen 1980). Surprisingly, Mormon missionary
efforts fared much better off the reservation during this period. The one major
exception was the conversion of the entire tribe of Catawba Indians on their

4 The literature on nineteenth-century Indian missions is quite extensive. Good places
to begin include Rees 1922; Law 1959; Peterson 1971, 1975; Brooks 1944, 1961, 1962, 1964,
1972; Dees 1972a and 1972b; Corbett 1952; Jones 1890; Beal 1935; Nash 1967; Bigler
1967; Rice 1972; Dibble 1947; Coates 1972; Judd 1968; Hinkley 1941; Lyman 1962; Smiley
1972; Bailey 1948; Fish 1970; Seegmiller 1939; Peterson 1973, 192-216; 1975. Llewellyn
Harris claimed to have healed 400 Zuni of smallpox in a letter to Orson Pratt in LDS Mil-
lennial Star 41 (2 June 1879) : 337-38. For the unrelated memories of another missionary
see an interview with Joshua Perry in Jorgensen 1913. An annotated guide to the larger
literature (primary and secondary) is Coates 1969, 329-63.
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reservation in York County, South Carolina, in 1883 (Lee 1976, D. Brown
1966, Callis 1943, Foreman 1935, Allred 1983, Warner 1971).

Through the later decades of the nineteenth century, the strong persecution
and prosecution of Mormons cut into Indian proselyting. The several apostles
who went on Indian missions did so as much to avoid polygamy prosecutions
as to convert the natives (Anderson 1900, Whitney 1890, Tullis 1982).

The massacre by federal troops of mostly helpless Indians at Wounded
Knee Creek near the Pine Ridge Agency in South Dakota on 29 December
1890 came as a tragic end to a revival of Plains Indians religion that had been
led by Tauibu and his son Wovoka, Piute Indians from Nevada. (See Coates
essay in this volume.) In part, this revival was a means to escape the terrible
realities of reservation life. But it was also a movement to return to the great-
ness of the past led by messianic prophets who promised Indians deliverance
and restoration. The movement combined a type of Christian millennialism
with a belief in God's active role in protecting true believers. It.gradually
gained followers who demonstrated their worthiness in the Ghost Dance, a
ritual many contemporary observers were convinced must have come from the
Mormons (Mooney 1896). While these charges are essentially without founda-
tion, the fact that early Mormons speculated over the emergence of a Lamanite
prophet has not been forgotten by some Mormon extremists.5 Thus, while
some Mormons saw the revivals as a sign that God was stirring the Indians
with his Spirit, after the tragedy at Wounded Knee Mormon missionary efforts
seriously declined among native Americans.

Benjamin Cluff, then president of Brigham Young Academy in Provo,
Utah, led an expedition of faithful Mormons to Central America (1900-02).
The purpose of the expedition was to locate Book of Mormon sites, collect
fauna and flora for scientific study, and check on the possibilities for missionary
work in the area. It was unsuccessful in all objectives except for items sent to
Provo for study (E. Wilkinson 1:289-329). It did, however, help focus atten-
tion on native Americans in tropical regions and showed the next generation
of Mormons that their Book of Mormon studies would have to be better
grounded in both fieldwork and in theory.

In 1936, the First Presidency instructed the leaders of the Snowflake Ari-
zona Stake to open formal missionary work among local Indians. In 1942
Mary Jumbo, a Navajo living at Shiprock, New Mexico, asked President Heber
J. Grant to send missionaries to her people. Grant authorized George Albert
Smith to organize the Southwest Indian Mission with headquarters in Gallup,

5 The Mormon press devoted many pages to the Messiah craze, reprinting material from
other sources as well as commenting on the events. See Deseret News 7, 23 July 1890;
16 Aug. 1890; 7, 8, 10, 18 Nov. 1890; LDS Millennial Star 52 (25 Aug. 1890) : 532-35;
52 (8 and 15 Dec. 1890): 777-78, 793-94; Young Woman's Journal 1 (Sept. 1890): 477;
and The Contributor 12 (Jan. 1891) : 114. Much of this interest was undoubtedly influenced
by a literal interpretation of Joseph Smith's comments on 14 February 1835: ". . . the com-
ing of the Lord, which was nigh -—• even fifty-six years should wind up the scene." Millennial
Star 5 (26 March 1853) : 205. This would have meant 1891. Fundamentalists schisms have
continued to teach about an "Indian Messiah." The most active spokesman was Francis M.
Darter who published a number of pamphlets and articles on the subject in the 1940s and 50s.
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New Mexico. In 1943 the Navajo-Zuni Mission was organized and it was later
added to the Southwest Indian Mission. In 1964 the Northern Indian Mis-
sion, with headquarters in Rapid City, South Dakota, was organized (Flake
1965; Parry 1972; Preece 1965; Heinze 1976, "This Mission" 1969; Blanchard
1977; Vogt and Albert 1970).

It was primarily in response to the growing awareness of terrible condi-
tions on Southwest reservations that LDS leaders responded more institu-
tionally to the needs of native Americans beginning in the late 1940s and
1950s. Building on earlier approaches, the Indian Placement Program came to
address more modern needs and circumstances of reservation Indians (Bishop
1967; Buchanan 1974-75; Kimball and Kimball 1977, 236-48; "Indian
Placement" in Church News, 1 Jan. 1972, 8; Cox 1980; Cowan and Anderson
1974, 455-80; Cowan 1979, 85-94; Packer 1962). Neil Birch's essay in this
issue recounts the determination of Helen John and the compassion of Golden
Buchanan, which sparked the beginnings of this program. In July 1954, the
First Presidency gave the program Church sponsorship. The 10 August 1954
letter from the First Presidency sent to the presidents of stakes that were to par-
ticipate in the placement program that year states:

It is to be made plain to the families of your stakes that there is no compulsion
or pressure to be exercised in taking an Indian child into their home. If they elect so
to do they must do so of their own free will and assume all responsibilities in connec-
tion therewith.

It is understood that if an Indian child is taken into a home he comes not as a
mere guest, nor as a servant, although, of course, he or she would be expected to
assume such responsibilities of service as all children ought to have and share, but
that he or she may enter the home as a welcomed member of the household to enjoy
the spiritual and cultural atmosphere of the home, and to be given such schooling in
the public schools as may be afforded to him (Bishop 1967, 43).

The placement program involved about 7,000 Indians by 1971 but has
declined in the last eight years to 1,968 with an estimated additional 60 percent
reduction by 1989 ("Conversation" 1985). It has not been without its critics
however, who in an age of new Indian militancy, point out the dangers of a
program that can create misfits who are caught between their traditional heri-
tage and the values of middle class America (Steward and Wiley 1981; John
1970; Gottlieb and Wiley 1984, 157-77; Topper 1979; Keane 1982).

Mormon Indian programs went beyond the foster-home approach. In
1955 the Church began an Indian Seminary Program in Brigham City, Utah,
in tandem with Intermountain Indian School operated by the Bureau of In-
dian Affairs. This program spread to about 200 additional federal and public
schools, totalling 792 Indian seminary classes by 1968. It was phased out as a
separate program between 1980 and 1982.

Since 1950, the Church has sponsored a variety of programs at Brigham
Young University for Indians seeking a college education (Wilkinson and
Arrington 3:503-35; Bishop et al. 1971). Spencer W. Kimball, as chairman
of the Church's Indian Committee, indefatigably searched for ways to assist
native Americans. Because of the poverty of the Indian tribes he was familiar
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with, he proposed that the Church provide selected individuals BYU scholar-
ships. In 1951, the First Presidency authorized five scholarships.

The first students encountered the problems that most minority students
have throughout the country: lack of money, deficiency in high school prepara-
tion, and lack of a comfortable social climate. S. Lyman Tyler and others
countered with more aggressive recruiting on the reservations, conscientious
efforts to address Indian prejudice toward the Church, and increased funding
for scholarships and tutorial programs. American Indian enrollment increased
from 12 students in 1954 to 494 in 1973. It has levelled at about 400 in 1985.

In 1960 the Institute of American Indian Studies [Service] and Research
was established

. . . primarily to serve the various agencies of the Church with programs that relate
to the Indians of the Americas; to assist the Brigham Young University and other units
within the Unified Church School System to develop programs for enlargement and
improvement of the educational opportunities for Indians; to cooperate with govern-
mental agencies in their attempts to improve Indian adjustment to and a more satis-
factory participation within the predominant society; and to work with Indian tribes
or groups as they attempt to solve their own problems (Wilkinson and Arrington
3:517).

In February 1964, Paul E. Felt was appointed director of the newly estab-
lished Office of Indian Affairs which designed a variety of curriculum pro-
grams to meet Indian academic and vocational needs.6 Organizational change
has come so rapidly in these Indian programs that outsiders have wondered if
BYU's program is really a mission in search of an organization. A Native Ameri-
can Studies minor has been put into the curriculum. But with the recent restrict-
ing of the Department of Multi-Cultural Education, some observers see addi-
tional evidence of institutional shifting that lacks a consistent understanding of
either the history, cultures, or needs of native Americans. Others see recent
developments as a manifestation of the older assimilationist philosophy.

Some of the most successful BYU programs use grants from a variety of
sources, many under the leadership of Dale T. Tingey, to help tribes improve
agricultural techniques and production. It is too early to fully evaluate the
impact of these BYU programs. While some studies have been done on the edu-
cational programs,7 the approach to Indian education is under appraisal, per-

6 Indian clubs and groups have provided important social and cultural supports for the
students. These include the Tribe of Many Feathers and the Lamanite Generation. With the
disbanding of Indian wards and the general decline of multi-cultural education at BYU, a
major shift in policy is occurring among Church leaders. The shift to Central and South
America is seen in Boyd K. Packer's BYU Indian Week Address in February 1979, copy in
possession of the author. See also Fyans 1976.

7 Churchill and Hill (1979) point out that the prolonged federal domination of Indian
education has retarded the Indian quest for education because the federal schools were pri-
marily vehicles in accomplishing the federal policy aims of destroying native American heri-
tage and language. Throughout this history, the schools were elementary and secondary,
hence no satisfactory model of upper-level Indian education was developed. Thus BYU's
experimentation was quite consistent with national patterns. See Adams et al. 1977. Gradu-
ate work on Mormon-Indian education, although of uneven quality, includes G. Taylor 1981;
Matthews 1967; Osborne 1975; R. Clark 1967; Hunsaker 1967; DeLand 1971; Rainer 1976;
Hall 1970; R. Smith 1968; Lundquist 1974; G. Lee 1975; Sheffield 1969; Willson 1984;
Webb 1972; De Hoyos and De Hoyos 1973; Schimmelpfenning 1971.
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haps even suffering from an identity crisis, bred in large part by an ignorance of
Indian cultures but fueled by genuine religious motivation.

INDIAN-WHITE RELATIONSHIPS : THE AMERICAN CONTEXT

Obviously Mormon interaction with native Americans has taken place
against the larger backdrop of federal Indian relations.8 Americans have
vacillated between isolating and assimilating their Indian neighbors. Both
philosophies have been argued on the basis of Indian well-being — even sur-
vival. But implicit in both schools of thought was the notion of Indians as
separate, dependent, and inferior while white (European) civilization was
superior. Both views saw little or nothing of value in the Indian cultures
(Sheehan 1980; Berkhofer 1978, 113-34; Leach 1973). These a priori images
have continued to effect the ways Indians are perceived in our society.

These views are deeply imbedded in our colonial history. The first accounts
of the natives by explorers lacked the pejorative stereotyping that has led to
racism, but they saw the natives as different and felt the additional need to
explain the differences (Prucha 1:8; Porter 1979; Axtell 1981; Nash 1982).
Thus, when Puritan ministers took to discussing the natives, their accounts
were already biased toward both protestant Christianity and European notions
of civilization. Few early colonists questioned the superiority of Christianity
over the native religions or of the greater value of farming as opposed to hunt-
ing (Berkhofer 1965, Beaver 1966, Kellaway 1961, Bowden 1981, Ronda and
Axtell 1978).

During the colonial period, the use of treaties to dispossess hunting cultures
became a common practice (Prucha 1:5-33; Sheehan 1969; Washburn 1971;
Kupperman 1980; Leach 1973). Land-holding rights were at the center of
the problem; natives viewed the land as belonging to the group and whites
thought that undeveloped land was wasted earth (Washburn 1959, Jacobs
1972, Prucha 1:52-60, Sutton 1975). Whites continued to think that a signa-
ture of one or two chiefs could transfer large blocks of earth from one group
to another by a people who just did not think in these terms, but whites had
the superior technological might to enforce their viewpoints.

8 The best studies of the history of American Indian policy are the works of Prucha
1975, 1977, 1981, 1982, 1984. His bibliographical essay at the end of The Great Father, vol. 2,
provides an excellent evaluation of the best studies on all major topics relating to Indian-
white relationships. Particularly valuable guides include the multi-volume series being issued
by Indiana University Press for the Newberry Library, under the general editorship of Francis
Jennings. They include both topical and tribal titles. Swagerty 1984; Dockstader 1957, 1974;
Tyler 1977. Scholarly publications that specialize in native Americans include, Ethnohistory,
The Indian Historian, Journal of American Indian Law, and American Indian Quarterly.
About 430 Supreme Court cases since 1810 have dealt with American Indians. The Indian
Law Reporter is a valuable aid in remaining current in this complex and important area of
law.

Valuable histories of Indian-white relations are Tyler 1973; T. Taylor 1983; Smith and
Kvasnicka 1976; Kvasnicka and Viola 1979. The best surveys of Indian history include Debo
1970; Driver 1969; Gibson 1980; Hagan 1979; Washburn 1975; Olson and Wilson 1984;
Levine and Lurie 1968; Josephy 1984; Brophy and Aberle 1966. Collections of documents
include Washburn 1973, Prucha 1975.
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From the earliest years of contact through the early nineteenth century,
the potential threat of natives militarily allied to political enemies forced
whites to deal with the various tribes as foreign nations. This implied a kind of
equality; but by the conclusion of the Revolution, the Indians, many of whom
had sided with England, found themselves conquered peoples.

The founding fathers assigned the federal government sole power to deal
with native Americans. Early experience in dealing with the problems of an
expanding frontier, regulating trade, and planning for the future came to be
embodied in a series of Congressional Acts called the Trade and Intercourse
Acts, which sought to control the commercial relationships between the two
races. Their underlying assumption was that the Indian frontier would recede
as whites moved west (Prucha 1962; 1969; Viola 1974; Horsman 1967;
Drinnon 1980).

The new concept of the reservation was developed in the 1820s and grew
to the multi-reservation system by the 1860s (Prucha 1:179-314; Satz 1975;
Hagan 1971, 21-36; Hill 1974; Stuart 1979; Trennert 1975; Alexander 1977,
42-57; 95-111, 158-71; Keller 1983; Priest 1942; Utley 1967, 1973, 1984).
In 1887 the same Congress that voted with the Edmunds-Tucker Act to dis-
incorporate the LDS Church passed the General Allotment Act. Both acts
grew out of the same determination to force the Mormon Church and Indians
to abandon their corporate, communal lives. Where Mormonism was forced to
abandon plural marriage and ecclesiastical control of Utah society, the Indians
were forced to abandon their communal life by forsaking their tribal leaders
for programs that promised allotments in fee simple and citizenship to those
Indians who adopted farming on individualized plots like "good" Americans.
The consequence was to almost destroy what Indian cultural values remained
after 300 years of struggle with western European peoples (Prucha 2:659-86;
Cadwalader and Deloria 1984; Carlson 1981; Gilcreast 1967; Hoxie 1984;
Otis 1934; Prucha 1976, 1979; Mardock 1971; Fritz 1963; Washburn 1975;
Adams 1975; McDonnell 1980).

The 1920s saw stirrings of reform and the emergence of John Collier who,
as commissioner of Indian Affairs by 1934, moved to reverse the direction
federal policy had taken since the 1880s by giving the Indians a "New Deal."
Collier was largely responsible for the Wheeler-Howard Act of 1934 which
allowed the tribes to set up legal structures designed to aid self-government and
prevent further erosion of the tribal land base (Prucha 2:921-1012; Berens
1977; Downes 1945; Freeman 1952; Kelly 1975, 1983; McNickle 1983;
Philp 1977; M. Smith 1971; G. Taylor 1980). Its 138 million acres in 1887
had diminished to 48 million acres by 1934 of which 20 million acres was
desert or semi-desert land (Prucha 2:671). All of the New Deal programs prom-
ised a new epoch for the Indians but it did not last (Burt 1982, Koppes 1977).

Thus, in 1953 Congress formally adopted a policy of "termination" with
the specific aim of dismantling the special relationships the tribes had with the
federal government (Hasse 1974; Fixico 1980; Prucha 2:1013-84; Philp
1983; Cohen 1953; Wilkinson and Briggs 1977; Watkins 1957; Hagan 1981).
Several tribes were almost immediately "terminated" by statute and left to their
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own resources. The Bureau of Indian Affairs, responding to the high levels of
unemployment on the reservations as well as to the growing threats of Congres-
sional termination, encouraged reservation Indians to relocate in larger Ameri-
can cities. The general consequence of the BIA's program was to create Indian
ghettos in several American cities from which the recent militant Indian move-
ment has come (Sorkin 1969, 1978; Tax 1978; Waddell and Watson 1971;
Tyler 1974; Hertzberg 1971; Thornton et al. 1982).

Most of the tribes fought termination, seeing it as a return to the allotment
mentality, and saw its withdrawal after the 1960 elections. Paralleling other
civil rights movements of the 1960s, American Indians found their own voices;
and in 1968, the Indian Civil Rights Act was passed (Deloria 1969, 1973;
Josephy 1971; Burnett 1972; Lazarus 1969; Parman 1976).

Another option for Indian tribes had opened in 1946 with the Indian Claims
Commission, a judicial structure for adjudicating Indian tribal land claims
once and for all. Until then, tribes could not sue the government without its
permission. The potential costs of such suits had prevented bills from passing
Congress from 1930 until 1946. It was an assimilationist movement which
again sought to end any special privileges for the Indians in American society
(Prucha 2:1017-23; Rosenthal 1976; G. Wilkinson 1966; Lurie 1957; LeDuc
1957; Danforth 1973; Deem and Bird 1982, 152-84).

While citizenship rights had been conferred upon native Americans in
1924, the unique relationship between the tribes and government had pre-
cluded full constitutional rights and responsibilities for most Indians. The
1968 Act amended Public Law 280 which had forced states to take a greater
obligation in Indian affairs and also impressed upon the tribes the require-
ments of the Bill of Rights (M. Smith 1970; Lee 1974).

In 1970 President Richard Nixon helped set the current direction of federal
Indian policy by restressing the trust relationship between tribes and the federal
government, repudiating termination, and calling for legislation to assist tribes
while not destroying their autonomy (Prucha 2:1111-15; Forbes 1981). The
resulting 1974 Indian Financing Act and the 1975 Indian Self-Determination
and Education Assistance Act ensured increased opportunities for federal assis-
tance if candidates could work their way through the maze of the federal
bureaucracy (Prucha 2:1139-70; Putney 1980; Szasz 1974; Prucha 1984;
Butler 1978; Flannery 1980; Nickeson 1975; Porto 1979; Sorkin 1971). The
growth of state programs must also be understood in this context (T. Taylor
1959,1972).

While there are innumerable problems native Americans must still con-
front, they are no longer passive objects being molded into the white image.
Any Mormon who seeks to relate to Indians today must not approach the task
ignorant of history. This is especially true in the impact of recent federal legis-
lation on programs like Indian placement (Guerrero 1979; Barsh 1980).

PRESIDENTIAL POSITIONS

Mormon leaders from Joseph Smith to Spencer W. Kimball have spoken
consistently about the heritage and destiny of the American Indians (Maestas
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and Simons 1981). In January 1833, Joseph Smith spoke of the Book of Mor-
mon as containing a record of the forefathers of "our western tribes of In-
dians. . . . By it we learn that our western tribes . . . are descendants from that
Joseph which was sold into Egypt." His pronouncements over a skeleton un-
earthed during the 1834 Zion's Camp march have been used to suggest that
the final battles of the Book of Mormon took place in Illinois.0 Brigham
Young's numerous statements echo the teachings of Joseph Smith but he also
added his own views.10

As an apostle, John Taylor spoke of the great destiny of the American
Indians, as president of the urgency of missionary work among the Indians "if
we desire to retain the approval of God." Taylor even dictated a revelation on
Indian proselyting and urged that "care must be taken that the interests of the
Indians on their reservations, water claims, or otherwise, are not interfered
with, but they must be guarded and protected in all their rights the same as
the white man." X1

Wilford Woodruff had early in his life thought there was very little the
Saints could do for the Indians except pray for them and treat them kindly
until "the power of God begins to rest upon them and they are waked up by
the visions of heaven." Woodruff thought he saw this happening as the Ghost
Dance revivals began in the 1870s.12

Joseph F. Smith, a missionary in the Hawaiian Islands, gave more atten-
tion to the Pacific Basin throughout his life than to North American Indians
and was very cautious about seeing the spirit of God in the Ghost Dance
(Smith 1891; 1919, 378-81).

Heber J. Grant, in dedicating the Hawaiian and Alberta temples, looked
to a day when the "descendants of Lehi" would receive their proper inheri-
tance as the recovered branch of Israel (Lundwall 1968, 143-50; 169-76; CR,
April 1932,9-10).

George Albert Smith initiated more active Indian missionary work. As
early as 1936, President Smith had spoken of the needs of the descendants
of Lehi, praising the work at the Intermountain Indian School and of the
Catawba tribe in South Carolina (CR April 1951, 175-78; April 1956, 56;

0 See Times and Seasons 6 (1 Jan. 1846): 1076. The Zelph episode versions records a
change from "Lamanitish" to "Lamanite." The "Lamanitish" altar becomes a "Lamanite"
altar near Adam-Ondi-Ahman (HC 2:79-80, 3:35; "Scriptory Book of Joseph Smith,"
LDS Historical Dept. Archives, p. 43).

10 Journal of Discourses, 26 vols. (Liverpool and London: LDS Booksellers' Depot,
1854-86): 1:105-7, 165, 168-69, 170-71; 2:135, 138-39, 140, 143, 268; 3:87, 159; 4:28,
41, 217, 280; 5:128, 236; 6:194, 196, 293, 297, 328-30; 7:58, 137, 336; 8:83, 128, 146,
149, 287, 326; 9:104, 108, 124, 291; 10:33, 107-8, 231-32, 259; 11:65, 120, 263-65, 282,
285; 12:112, 121, 270; 13:247; 14:87, 151, 279; 15:121; 17:40.

^Times and Seasons 6 (1 March 1845): 825-30; Ibid. 6 (15 July 1845): 968; and
LDS Millennial Star 38 (6 June 1876): 437-38; Ibid. 44 (18 Oct. 1882): 732-33; (the
revelation is in Roberts 1892, 349-51) ; J. Clark 2:351; JD 23:233.

12 JD 2:203; 4:231; 9:222-29; 15:282; 18:119; 23:330-32; LDS Millennial Star 54
(19 Sept. 1892): 605-7; CR Reports, April 1898, 57; April 1880, 11-14. See "Epistle of
Wilford Woodruff," 22 Feb. 1879 in Woodruff 7:457-66; 7:472-567; Deseret News, 29 May
1879, 513-14; Romney 1955, 350.
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Oct. 1936, 73; April 1956, 56; Oct. 1936, 73; April 1950, 184-85; April
1950,142-46).

David O. McKay, an internationalist, made the largest number of his pro-
nouncements about Polynesians, then joining the Church in large numbers
(Law 1972, 19-21, 64-68). He referred to Polynesians as part of the one
family of the American Indian, a consistent teaching of the Church since the
1850s.

Joseph Fielding Smith brought a strong doctrinal stance to the Church's
position on the native American in his apostolic writings, warning that "civili-
zation" is a relative term and urging Saints not to dismiss the culture of "primi-
tive" people because of a technological judgment (Smith 1936, 130-43, 249-
58, 263-65; 1954, 172-73, 452; 1954-56, 1:151; 2:247-51; 3:40-41,
262-64; 1957-66, 1:142-43; 2:196-98; 3:38-41, 122-23; 4:25-29; 1970,
397-403).

Harold B. Lee said little on the Indian but strongly condemned intolerance
in an age of growing civil rights concerns (CR April 1982, 117-18).

By far the most consistently vocal Church leader has been Spencer W.
Kimball. The key figure in the development of the Placement Program and
BYU programs, he has strongly condemned prejudice among Church mem-
bers and has urged a larger vision of the American Indian in contemporary
Mormon thought.13

MORMON RACIAL ATTITUDES

Not until the end of the seventeenth century was there any reference to
Indians as red, and then the term did not originally have a pejorative meaning
(Prucha 1:8; Craven 1971, 39-41). By the nineteenth century, darker skin
had become associated with deficient character. Much study has yet to be done
on the history of white perceptions of native Americans, and as yet no study of
Indians similar to Winthrop Jordan's White Over Black exists (1968; Vaughan
1982; Bidney 1954; Horsman 1975; Hatch 1978). Mormons as an American
subgroup seem no more prejudiced than other citizens (Mauss 1970, 185-200;
Cutson 1964; Douglas and Mauss 1968; Parry 1977, 225-38; V. Brown
1972). Starting from the premise that all human beings are the sons and
daughters of God and then insisting that the gospel of Jesus Christ is to go
to every nation, tongue and people, it would be difficult for any member of the
Church of Jesus Christ of Latter-day Saints to justify or practice any form of

"Whittaker forthcoming; CR April 1947, 143-52; Oct. 1947, 15-22; April 1949, 103-
13; April 1950, 41-44; Sept. 1950, 63-69; April 1953, 105-10; BYU Devotional Address,
15 April 1953; CR April 1954, 103-8; April 1956, 52-58; Address to Seminary Teachers,
BYU, 27 June 1958; CR Oct. 1959, 57-62; Oct. 1960, 32-37; Address to BYU Indian
Studentbody, 5 Jan. 1965; CR Oct. 1965, 65-72; Address to BYU Studentbody, 25 April
1967; BYU Campus Education Week General Assembly Address, 13 June 1969; Address
delivered at the Lamanite Youth Conference, Salt Lake City, 14 April 1971; Remarks at
Regional Representative Seminars, Address delivered at the Lamanite Youth Conference,
Salt Lake City, 14 April 1971; Remarks at Regional Representative Seminars, Salt Lake
City, 4 April 1974; 3 April 1975, 2 Oct. 1975, 5 April 1976, and 1 April 1977; and Ensign 5
(Dec. 1975): 2-7; Kimball 1982, 594-620; Deseret News 40 (1890): 127-28, 161, 235,
497-98; 44 (1892) : 497 ff. reports the Indian mission of his father, Andrew Kimball.
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racism. Yet the history of Mormonism reveals how far the distance can be
between the ideal and the real (McConkie 1978, 137-48; Papanikolas 1976;
Highaml955).

Native Americans constitute a unique ethnic group in American culture.
They are the only racial group who were in America prior to colonization, and
they are the only group that still has a special relationship with the federal gov-
ernment. The histories of both the Indians and the European colonizers have
been shaped by this unique situation, and this interaction has also influenced
the general thrust of Mormon-Indian relations (McLoughlin 1984; Spicer
1961; Berkhofer 1963; Freedmon 1965).

SUGGESTIONS FOR FURTHER STUDY

The lives of pioneers and missionaries who worked directly with the In-
dians need documenting. Scholars have not thoroughly used federal records on
Mormon-Indian relations. We need a scholarly edition of the several hundred
letters Brigham Young exchanged with various Indian chiefs. More scholarly
studies of the various missions and programs of the nineteenth-century Church
need to be researched and written. We still lack for the Indian what Lester
Bush has done for blacks in Mormon history. We need to better understand
the puritan heritage of early Mormonism, and we need a systematic analysis
of the term Lamanite in our literature. We need more comprehensive studies
of the various tribes, particularly in the Great Basin, that had and have sig-
nificant contact with the Mormon Church (Steward 1982; Palmer 1928;
W. Snow 1923; Jennings, Smith, and Dibble 1959; Crampton 1971; Covington
1949; Tyler 1951a, 1951b, 1964; O'Neil 1968, 1973, 1976; Thompson 1975;
Hanson 1937; Hauck 1953; Burnham 1980; Jackson 1982; Schroeder 1965;
Stewart 1966; Delaney 1971; Larson 1952, 1965; Stoffle and Evans 1976;
Knack 1978; C. Malouf 1940; S. Price 1952; Defa 1980; Malouf and Smith
1947; Allen and Warner 1971; Bluth 1978; Liebler 1962; Benally 1976;
Corell 1971; Thompson 1981; Wood 1981; Liljebad 1957; Madsen 1962,
1979; Fowler and Fowler 1971; Fowler 1965; King 1985; Alberts and James
1984; Sonne 1954, 1962; Green 1958). In addition to tribal histories, we need
biographies of Indian leaders (Salabiye and Young 1984; Moses and Wilson
1985). So far only one native American has been called to be a General Au-
thority in the LDS Church, and while he has no assignments or responsibiliites
that involve native Americans (Ensign 5 [Nov. 1975]: 136-37; 5 [Dec. 1975]:
26-27). We need to better understand his life and contribution. We need
more anthropologically sensitive studies on the cultures that predate Mormon
contact, and we need to follow these up with continuing analysis of changing
cultures once contact was made. We need studies of the interaction of Mor-
mon and Indian world-views. No serious study has yet been done on the
teaching or more popular literature in the Church. This would include both
public addresses and Church-produced manuals.14

"Buchanan 1950, 1973; Felt 1964; Petersen 1981; Richards 1970; Dyer 1968; Larsen
1965.
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We need to study the changing Mormon perceptions of Indians in the
visual arts and Mormon literature. P. Jane Hafen (1984) has made an excel-
lent start (see also her essay in this volume), but she concentrates on work after
1940. A full study would begin with "Joseph Smith Preaching to the Indians"
and include the art work in George Reynolds, The Study of the Book of Mor-
mon (1888), the work of C. C. A. Christensen, and the paintings of John
Hafen, Arnold Frieberg, and Minerva Teichert. It would also include the
sculptures of such individuals as Mahonri Young, Cyrus Dallin, and Grant
Speed (Oman 1982; Oman and Oman 1976; Hinton 1974). We need a com-
prehensive bibliographical study of the archival sources of Mormon-Indian
relationships.

The twentieth century has hardly been touched. Here we need detailed
histories of the many Indian missions since the 1940s, biographies of the mis-
sion presidents as well as better studies of the key Church leaders who have
shaped Mormon policy, studies of the various BYU Indian programs, and
biographies of the individuals who have shaped them. We do not fully under-
stand the history of the Placement Program, nor do we comprehend the educa-
tional programs of the last twenty years. How will the Indian migration from
reservations effect the future of Mormon-Indian relations?

This century has seen great emphasis on the judicial activity of tribes, and
the resulting litigation has yet to be fully studied (Getches, Rosenfelt, and
Wilkinson 1979, 1983; Cariby 1981; Pevar 1983; Washburn 1971; Deloria
and Lytle 1983; Kammer 1980). The law firm of Wilkinson, Cragun, and
Barker was very influential in the early years of the Indian Claims Commis-
sion, and Mormon attorneys have continued to play a prominent role in Indian
legal matters (Weyler 1982, 132-65). With the increasing importance of
water and mineral rights of western tribes, western lawyers will continue to play
a significant role.

Finally, we need more critical studies of the Book of Mormon as both a his-
tory and cultural record. Warnings have appeared in recent years about
amateur archaeologists and historians, but more needs to be done by those who
have acquired the necessary skills and expertise (Nibley 1964, 366-76; Green
1969, 1973; Sorenson 1969, 1976; Coe 1973; Madsen 1985b; Raish 1981;
Strom 1969; J. Price 1974; N. Douglas 1974).

CONCLUSION

Years ago, Felix S. Cohen (1952), one of the great legal scholars of Ameri-
can Indian affairs, argued that the real question was not how to change In-
dians, but rather how to change whites. Cohen recognized that Indians have
and continue to contribute important things to modern cultures. This is true
whether whites recognize it. For example, an important contribution is Indian
feeling for individual freedom and governmental structures which reflected
this concern and which may have provided early models for American colonists.

Scholars like Frank Waters (1968), John Neihardt (1932), and Gary
Witherspoon (1977) have led the attempt to make the richness of Indian cul-
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ture and religions available, or at least understandable, to non-Indians (High-
water 1981; Radin 1972). This is also true of Indian religion, where complex
worldviews continue to baffle whites who can only see another form of pagan-
ism (Storm 1972; Gill 1982; J. E. Brown 1953, 1982; Hultkrantz 1979).

It would seem that in Mormonism, as in the larger American culture, the
relationship with native Americans has tended to be a one-way road. We con-
tinue to think our greatest gifts are material and that these are the ones we
must share with the Indians. But the approach is flawed at the most funda-
mental level: until we can recognize and take the good in other cultures we
will remain isolated from those we seek to love and relate to. We have yet to
learn that cultural pluralism is desirable and that we have much to learn from
other cultures without demanding these cultures merge into our own. It is
this matter that Chief Dan George eloquently calls to our attention.

The Book of Mormon may yet force us to reach outside ourselves to re-
ceive as we try to give the best we have to offer. Perhaps this is the real message
of Mormon-Indian relations. It is clearly time that we enter into a genuine
dialogue.
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