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Introduction
The story of Nephi occupies a prominent place in the hearts of the
Latter-day Saint people. As a young man, he was singularly affected
by his father's teachings and, despite his relative youth, became the
de facto leader of the extended families of Lehi and Ishmael even
before his father's death. Later, as a prophet in his own right, he led
a people who called themselves "Nephites" in his honor; and nine
centuries after his death, hundreds of thousands of Nephites still
honored his name and legacy. He belongs to the ages as the name-
sake of an ancient nation.

Nephi demonstrated his spiritual strength by his willingness
to listen to and obey his father's words, by leading his brothers in
their mission to obtain the plates of brass, by returning to invite
Ishmael's family to join them in the wilderness, and in his desire
to see Lehi's vision for himself. He was sufficiently in tune with
spiritual things that he received commandments to make records
and maintain a history of his family's experiences. He saw remark-
able visions of his people's future. As Lehi's family distanced itself
from Jerusalem and throughout the longjourney to the promised
land, Nephi also became a practical leader. He rescued the family
from the threat of starvation in the wilderness and then made
both the tools and the ship in which they crossed the waters.

From the beginning, Nephi's older brothers Laman and Lem-
uel resented his ascendancy. They considered it their right to lead
the combined families of Lehi and Ishmael and suspected Nephi
of aspiring to make himself their king (1 Ne. 16:38). After Lehi's
death, the leadership issue came to a head. Nephi feared that
Laman and Lemuel would kill him; they feared that his leadership
ambitions would displace them (2 Ne. 5:3). Nephi avoided the
conflict by escaping into the wilderness with those who wanted
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him as their leader. Eventually, those followers came to look upon
him as "a king or a protector" by about 559 B.C. (2 Ne. 6:2).l

Beyond this, the Book of Mormon tells us almost nothing
about Nephi's twenty-five-year reign.2 The text never refers to him
by any title suggesting kingship, although the book of First Nephi
is subtitled "his reign and ministry." When Nephi "saw that he
must soon die," he chose a successor. Jacob describes the event in
these words:

Wherefore, he anointed a man to be a king and a ruler over his
people now, according to the reigns of the kings.

The people having loved Nephi exceedingly, he having been a
great protector for them, having wielded the sword of Laban in their
defense, and having labored in all his days for their welfare-

Wherefore, the people were desirous to retain in remembrance
his name. And whoso should reign in his stead were called by the
people second Nephi, third Nephi, and so forth, according to the
reigns of the kings; and thus were they called by the people, let them
be of whatever name they would.

And it came to pass that Nephi died.
Now the people which were not Lamanites were Nephites; nev-

ertheless, they were called Nephites, Jacobites, Josephites, Zoram-
ites, Lamanites, Lemuelites and Ishmaelites. (Jacob 1:9-13)

Perplexingly, in these five simple verses Jacob listed the names
of all the Nephite and Lamanite tribes except Sam's, but does not
name Nephi's successor, whom he refers to only as "second
Nephi." These omissions are strange for a people who kept not
one, but two sets of records, a primary purpose of which was to
keep their genealogy.3 Furthermore, this family was so small that
its principal members could be counted on one hand. Jacob's cu-
rious failure to identify Nephi's successor leaves "second Ne-
phi's" identity ripe for examination. Based on some reasonable
deductions from other evidence in the text, I suggest that Sam, or
perhaps Sam's son,4 was the most likely candidate. If so, then suc-
cessive kings may well have also been Sam's descendants, leading
the entire Nephite nation from Nephi's death until the beginning
of the reign of the judges. Though not conclusive, the case for
Sam as second Nephi is at least reasonable, and seems more likely
to me than any other possibility.
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Who Are the Candidates?
The field of likely candidates begins with Nephi's own list of

the men who accompanied him wjien he escaped into the wilder-
ness: "I, Nephi, did take my family, and also Zoram and his family,
and Sam, mine elder brother and his family, and Jacob and Jo-
seph, my younger brethren, and also my sisters, and all those who
would go with me" (2 Ne. 5:6).5 From this list, Zoram, Sam, Jacob,
and Joseph are the most likely candidates, as they are the only
adults mentioned. A son of Nephi may also be in the mix. How-
ever, some of these candidates seem more likely than others.

Nephi's son: Nephi married one of the daughters of Ishmael (1
Ne. 16:7), and took his "family" with him when they parted from
the Lamanites (2 Ne. 5:6). He mentions his "children" once (1 Ne.
18:19), and Lehi refers to his "seed" (2 Ne. 4:11), but there is no
explicit mention of a son. One is left to wonder whether Nephi
had a son. It is interesting that Nephi gave the small plates to Ja-
cob, with instructions to pass them down to his own posterity (Ja-
cob 1:1-8). Nephi is not likely to have given his records to a
brother if he had a worthy son who could have taken custody of
them. Taken together, these references suggest that Nephi either
lacked a worthy son or lacked a male heir altogether.

Zoram: Formerly Laban's servant, Zoram unwittingly helped
Nephi obtain the plates of Laban, then joined Lehi's family and fol-
lowed them into the wilderness. Lehi considered him a "true friend
unto . . . Nephi, forever," who had "been faithful" up through the
time of Lehi's death (2 Ne. 1:30-31). John W. Welch argues that
Zoram may have been adopted into Lehi's family and thus had the
same rights as Lehi's other sons.6 Zoram married Ishmael's eldest
daughter (1 Ne. 16:7), suggesting that he may have been older than
all of Lehi's sons. Even assuming that Zoram was worthy and had
been adopted into Lehi's family, the possibility that he was older
suggests that he may have predeceased Nephi.

Sam: From the beginning of Nephi's history, he recorded both
his own belief in Lehi's words and Sam's belief in his words (1 Ne.
2:17). Nephi wrote that Laman and Lemuel rebelled "against me,
Nephi, and Sam" (1 Ne. 7:6). When Lehi related his vision of the
tree of life, he had "reason to rejoice in the Lord because of Nephi
and Sam" (1 Ne. 8:3). All of the textual evidence places Sam con-
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sistently and faithfully at Nephi's side. Sam was older than Nephi
and may have had the same leadership right that Laman and
Lemuel claimed by virtue of their age. He may also have prede-
ceased Nephi,7 but still seems like a good candidate otherwise.

Jacob and Joseph: Nephi's younger brothers held the priestly of-
fice during his life (2 Ne. 5:26) and continued as spiritual leaders
after his death (Jacob 1:18). Jacob inherited Nephi's small plates
pertaining to spiritual things, continued making the record, and
handed them on to his son, according to Nephi's direction (Jacob
l:l-2).8 Jacob's (and presumably Joseph's) service in the priest-
hood began about 559 B.C. (2 Ne. 5:26), at least fifteen years before
Nephi's death (2 Ne 5:34; Jacob 1:1). Both continued their ministry
after Nephi's death, and Jacob's record shows that he preached
with confidence and authority. Jacob's report that the people be-
came wicked "under the reign of the second king" also suggests
that "second Nephi' was someone other than himself (Jacob 1:15).

Joseph, also a priest and teacher, was the youngest of Lehi's
sons. He appears in the textual record primarily as Jacob's associ-
ate in the ministry. His youth and his apparent continuing service
in the ministry suggest that his succession claim was the weakest.

Based on this brief overview, it is possible to reach some pre-
liminary conclusions about the relative merits of these candi-
dates. Jacob and Joseph seem the least likely because of their
youth (older brothers would likely have had a superior claim) and
their well-documented and continuing service as priests and
teachers. Jacob had the small plates but does not mention the
large plates, which were held by the kings. He also fails to identify
himself as the second king in the records he kept, although he
could easily have done so.

Nephi's son would be a logical candidate in a patriarchal soci-
ety, but also seems unlikely. The text does not mention a son, and
Nephi delivers the small plates to his brother Jacob. It appears
that either Nephi had no son or, for unknown reasons, his son was
not the successor.

Zoram, a faithful and supportive friend, also seems unlikely.
He was not a literal member of the family, although he may have
been adopted; and he may have been enough older that he prede-
ceased Nephi.

This preliminary evaluation of the candidates suggests that



Allred: Who Was Second Nephi?

Sam was the most likely choice. Although he was slightly older
than Nephi, he was clearly a spiritual companion, perhaps a peer.
Each of the other candidates simply seems less likely than Sam.

Rules for Succession
The mystery of Nephi's successor results from Jacob's curious

failure to identify the second king when he could easily have done
so. In this small and close-knit family, Jacob surely knew the suc-
cessor's name, yet he wrote only that Nephi anointed "a man" to
succeed him. His brief description of the exchange of power, how-
ever, suggests what may have been a rule of succession. By men-
tioning that the anointing occurred "according to the reigns of
the kings" (Jacob 1:9), Jacob seems to suggest that the succession
followed a well-established and familiar pattern. Since he was re-
cording the first Nephite succession, a likely source for a familiar
pattern would have been the succession of Israelite kings, re-
corded on the brass plates, even though Jacob was born after the
family left Jerusalem.9 For at least the previous century, the Israel-
ite kings had usually passed their crowns to their sons.10

Other Book of Mormon personalities also allude to the rules un-
der which they expected successions to occur. Laman and Lemuel
complained that "it belongs unto us, who are the elder brethren, to
rule over this people" (2 Ne 5:3; see also 1 Ne. 16:37, Mosiah 10:15).
Interestingly, both older sons considered their right superior to
Nephi's. Five hundred years later, Ammoron argued that the first
Nephites "did rob their brethren of their right to the government,
when it rightly belonged to them" (Alma 54:17). Mosiah acknowl-
edged that the throne "rightly belong[ed]" to one of his sons, appar-
ently the eldest (Mosiah 29:l-6).11 After Pahoran's death, "there be-
gan to be a serious contention concerning who should have the judg-
ment seat among... the sons of Pahoran" (Hel. 1:2). When the con-
tention resulted in the deaths of all Pahoran's sons, there was "no
one to fill the judgment seat"12 (Hel 2:1-2). These statements are
consistent with Jacob's comment and seem to reflect a common ex-
pectation of father-to-oldest-son succession.

In addition to these expressions of expectations, the Book of
Mormon contains descriptions of three Nephite patterns of suc-
cession that offer insights into how the Nephites actually chose
successors for leadership offices.
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The first part of the pattern is the list of custodians of the
small plates of Nephi. Though not a pattern of succession to the
"throne," it records names and relationships. Nephi established
this pattern by giving the small plates to Jacob, with instructions
to pass them "down unto Jacob's seed, from generation to genera-
tion" (Jacob 1:5). This pattern held for seven generations, each re-
cord-keeper inscribing his name and the fact that he was transmit-
ting the plates to his son. (See Table 1).

From Jacob onward, the plates were passed from father to son
until Amaleki gave them to King Benjamin because he "had no
seed" and no brother (Omni 1:25, 30). "From generation to gen-
eration" apparently meant "from father to son" to Jacob and his
descendants, as that was the practice they followed. Amaleki devi-
ated from the pattern for the same reason that Nephi gave the
plates to Jacob: no successor of his own.

The Book of Mormon does not record the name of the recipi-
ent of Nephi's large plates upon his death, but we may surmise
something about his identity. After receiving the small plates
from Amaleki, King Benjamin placed them with "the other"
plates of Nephi, which were "had among the kings, from genera-
tion to generation, until the days of king Benjamin" (W of M
1:10-11; see also Jarom 1:14, Omni 1:11). Assuming that "from
generation to generation" had the same father-to-son meaning
for the large plates as for the small, then Benjamin's ancestors
were arguably the custodians of the large plates and can be traced
backwards, son-to-father, to Nephi II, the second Nephite king.13

Therefore, one of King Mosiah's ancestors was arguably Nephi II,
who received the large plates from Nephi at the time of his death.

The second part of the pattern belongs to the three named
Nephite kings: Mosiah I, Benjamin, and Mosiah II, a chain of fa-
thers and sons.14 Benjamin, who received the small plates from
the childless Amaleki, also received the kingdom, the large plates,
the plates of brass, the sword of Laban, and the Liahona from his
father, Mosiah I, and delivered both to his own son, Mosiah II
(Mosiah 1:15-16). These three kings also followed the expected
pattern until Mosiah II found himself without a successor: he had
four worthy sons who all refused to be king. I hypothesize that
Ammon is the eldest and that Aaron is the second eldest (Mosiah



DIALOGUE: A JOURNAL OF MORMON THOUGHT, VOL. 42:4

Name

Alma

Nephihah

Pahoran I

Pahoran II

Pacumeni

Helaman,
son of
Helaman

Nephi
Cezoram

Cezoram's
son
Seezoram

Lachoneus

TABLE 2
THE TWELVE NEPHITE CHIEF JUDGES

Relationship
to Predecessor

Unknown but a
descendant of Nephi

Unknown but an
"elder of the church."

Son

Son

Brother of Pahoran II,
son of Pahoran I

None

Son
Unknown

Son

Unknown

Unknown

Reason for
Deviation

Sons of King Mosiah
refused the throne.
Predecessor Alma
resigns to preach
gospel exclusively.

Helaman appointed
when there was
no one to fill
judgment seat.

Predecessor Nephi
resigns to preach
gospel exclusively.

Cezoram's son was
murdered on
judgment seat.
Seezoram murdered 3
on judgment
seat by his brother
Seantum.

Reference

Mosiah
28:10, 29:42
Alma
4:16-18,
50:37
Alma
50:37-40

Hel. 1:1-5, 9

Hel. 1:13, 21

Hel. 2:1-2

Hel. 3:37
Hel. 5:1-5

Hel. 6:15

Hel. 8:27,
9:23-26

Ne. 1:1

27:34; Alma 17:18). When Ammon refused and the voice of the
people chose Aaron, Mosiah became concerned about possible
resentment from the son "to whom the kingdom doth rightly be-
long" (Mosiah 29:6), apparently Ammon, who might later reclaim
his rightful place and create a conflict among the people (Mosiah
29:26-27).
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Mosiah sidestepped the succession problem by instituting the
system of judges (Mosiah 29:25). Although the chief judges were
not "kings," they occupied the position of supreme political lead-
ership as the kings had done. Thus, their pattern of succession
should further inform our understanding of Nephite expecta-
tions of succession. (See Table 2.)

As summarized in Table 2, each chief judge followed the fa-
miliar pattern: delivering the judgment seat to his son, unless
some circumstance intervened. Whenever the succession was
from father to son, the record says so; whenever there was a devia-
tion, the record explains why. The most common reasons for
chief judge deviations include the lack of a son, a son's desire to
devote himself to preaching, and the chief judge's murder.16

In short, these three patterns suggest that Nephite successions
occurred under the following "rules," which, I suggest can also be
applied to Nephi and his successor:

1. There is a strong preference, often characterized as a
"right," for father-to-son succession.

2. When Rule 1 is followed, Book of Mormon record-keepers
consistently state that the successor is the son.

3. Whenever there is a deviation from Rule 1, the record-keep-
ers consistently explain why.

4. The eldest son seems to have had first claim, followed by
other sons in order of birth.

The Succession of Second Nephi
Applying these rules to the succession between Nephi and

"Second Nephi" suggests that Nephi should have passed the king-
dom to his son. However, the record fails to mention that Nephi II
was Nephi's son, thus violating Rule 2. Jacob's failure to record
his nephew's name suggests a deviation that required an explana-
tion (Rule 3). Might Jacob's long but ambiguous report be such an
explanation?:

Now Nephi began to be old, and he saw that he must soon die;
therefore he anointed a man to be a king and a ruler over his people
now, according to the reigns of the kings.

The people having loved Nephi exceedingly, he having been a
great protector for them, having wielded the sword of Laban in their
defense and having labored in all his days for their welfare—
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Wherefore, the people were desirous to retain in remembrance
his name. And whoso should reign in his name were called by the
name of second Nephi, third Nephi and so forth, according to the
reigns of the kings; and thus they were called by the people, let them
be of whatever name they would.

And it came to pass that Nephi died.
Now the people which were not Lamanites were Nephites; nev-

ertheless they were called Nephites, Jacobites, Josephites, Zoram-
ites, Lamanites, Lemuelites and Ishmaelites. (Jacob 1:9-13)

Later record-keepers straightforwardly explained deviations
as flowing from the lack of a son or a clear abdication. Yet for un-
specified reasons, Jacob layered two facts onto this succession.
First, Nephi's successors would be called "second Nephi," "third
Nephi," etc.19 Second, Jacob here listed the Nephite "tribes,"
which, also for unspecified reasons, did not include "Samites" (Ja-
cob 1:13). I hypothesize that either or both of these might explain
the deviation from Rule 1.

Interestingly, Jacob's phrase, "anointed a man to be a king
and a ruler over his people," resembles the descriptions of three
other known deviations from the father-to-son pattern. When
Alma the younger left the judgment seat to preach the gospel, he
"selected a wise man" to succeed him, without mentioning his re-
lationship to Alma (Alma 4:16). Helaman "was appointed" to fill
the judgment seat when "there was no one to fill" it after Pacu-
meni's death (Hel. 2:1-2). And when Helaman's son Nephi (num-
ber 7 on Table 2) decided to devote himself to preaching, he "de-
livered up the judgment seat to a man," later identified as
Cezoram, again with no indication of any kinship (Hel 5:1-5).
Thus, Jacob's choice of the phrase "anointed a man to be a king
and a ruler" may actually be a subtle indication that the second
king was not Nephi's son. In light of Nephi's delivery of the small
plates and spiritual leadership to one brother, the most likely
choice for the large plates and the kingdom might well have been
another brother. Since Jacob and Joseph are considered unlikely
candidates, what about Sam?

Lehi's Blessing
As Lehi approached death, he gathered his extended family to

receive his final words of instruction and blessing.20 Beginning
with Laman and Lemuel, Lehi chastised them for a long list of
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shortcomings, urging them to repent and to "rebel no more
against your brother" (2 Ne 1:1-29). To all of his sons and to
Ishmael's sons, he promises his first blessing if they will follow
Nephi (2 Ne.l:28). Lehi next blesses Zoram (2 Ne. 1:30-31), Jacob
(2 Ne. 2), Joseph (2 Ne. 3), Laman's children (2 Ne. 4:3-8),
Lemuel's children (2 Ne. 4:9), and Ishmael's sons and household
(2 Ne. 4:10). Despite Sam's apparently exemplary record of obedi-
ence, his blessing comes last—even after Lehi's blessings on the
children of the rebellious Laman, Lemuel, and sons of Ishmael.21

And after he had made an end of speaking to them, he spake
unto Sam, saying: Blessed art thou, and thy seed; for thou shalt in-
herit the land like unto thy brother Nephi. And thy seed shall be num-
bered with his seed; and thou shalt be even like unto thy brother, and thy seed
shall be like unto his seed; and thou shalt be blessed in all thy days.

And it came to pass that after my father, Lehi, had spoken unto
all his household, according to the feelings of his heart and the Spirit
of the Lord which was in him, he waxed old. And it came to pass that
he died, and was buried. (2 Ne. 4:11,12; emphasis mine)

Lehi's choice of Sam as the recipient of his last recorded
words in life endowed them with momentous significance. Not
only would Sam's seed be "like unto" and "numbered with"
Nephi's posterity, but Sam would be "like unto" Nephi. This lan-
guage suggests both the inclusion of Sam and his posterity among
Nephi's descendants22 and also a personal status or work for Sam
that is comparable to Nephi's. I argue that this blessing may even
include Nephite leadership. In other words, on the basis of Lehi's
blessing, Sam may no longer be Nephi's brother, but his adopted
son. As such, Sam and his heirs would thus satisfy the description
in Mosiah 25:13, that "the kingdom had been conferred upon
none but those who were descendants of Nephi."

Did Sam Succeed Nephi?
To summarize the discussion to this point, the Book of Mor-

mon text, though not naming Nephi's successor, suggests four
rules for succession, contains a list of likely candidates, some of
whom are more likely than others, and reports a blessing on Sam.
That blessing apparently adopts Sam and his posterity into Ne-
phi's family and confers upon him a status like Nephi's—a status
compatible with kingship.
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In addition, Jacob's description of the succession contains par-
allels with Lehi's blessing. Lehi's last recorded words were spoken
to Sam. Nephi's last recorded words were spoken to his successor.
They were words of anointing and perhaps blessing, and were argu-
ably also spoken to Sam. Jacob immediately thereafter reports that
future kings will be called "Nephi" and lists Nephite tribes, a list
that omits Sam. Thus, in three conveniently juxtaposed verses de-
scribing the succession of the Nephite king, Jacob reports that
some unnamed "man," important and worthy enough to succeed
Nephi as king has done so, taken the name "second Nephi," and
omits Sam and his posterity from future Nephite history, despite
Sam's faithful support of Nephi from the outset.23

From these clues, I argue that Sam has succeeded Nephi as
king, and will hereafter be known as "second Nephi." The "Sam-
ites" are therefore not missing at all. They have simply become
Nephites. While this argument for Sam as second Nephi is not
conclusive, it is persuasive and reasonable. If Sam was the sec-
ond Nephite king, then successive kings were Sam's descen-
dants, keeping the large plates that the kings passed down "from
generation to generation." Just as the small plates included the
genealogy of Jacob's line, the large plates likely recorded the
names of the Nephite kings from Nephi II to Mosiah I.24 Sam
and his sons would also have possessed the Liahona, the sword
of Laban, and the brass plates from Nephi's death until the reign
of the judges (Mosiah 1:16). When Amaleki conferred the small
plates on king Benjamin (Omni 1:25), Sam's distant descendant
became the first of Lehi's descendants since Nephi to unite both
spiritual and secular functions. He possessed all of their trea-
sures and all of their records, and "like unto Nephi" was their
prophet, priest, and king.

Jacob's grandson wrote: "Our kings and our leaders were
mighty men in the faith of the Lord" (Jarom 1:7). This character-
ization is demonstrably true of Nephi, Jacob, Mosiah I, Benjamin,
and Mosiah II.25 I argue that it can appropriately be applied to
Sam. Hundreds of years later with all of the Nephite records be-
fore him, Mormon characterized Sam as a "just and holy" man
along with Nephi, Jacob, and Joseph (Alma 3:6). In our day, Presi-
dent Howard W. Hunter declared that Sam "ultimately received
the same blessings promised to Nephi and his posterity. Nothing
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promised to Nephi was withheld from the faithful Sam, yet we know
very little of the details of Sam's service and contribution. He was
an almost unknown person in life; but he is obviously a trium-
phant leader and victor in the annals of eternity."26 If Sam was in
fact Nephi II, it may be that he was both a triumphant leader in
the annals of eternity and the leader of the Nephites in life.

Summary
The case for Sam as second king of the Nephites is not beyond

challenge. Because the Book of Mormon does not name Nephi's
successor, the second king's identity will always remain somewhat
speculative. However, after excluding Jacob and Joseph because
of their ongoing religious roles, Zoram and Sam are the only
other adult males in the company worthy of being mentioned in
the narrative. Sam seems to be the more likely candidate for the
following reasons: (1) Lehi's powerful blessing predicts a signifi-
cant role for him; (2) That role is consistent with the otherwise un-
explained absence of "Samites" from the record; (3) Sam's appar-
ent adoption into Nephi's household as his son fits the long-stand-
ing practice of passing high offices from father to son. Although
other Book of Mormon scholars have argued for such an adop-
tion, they have not suggested a reason for it; (4) Such an adoption
would provide Nephi with an heir—a possibility since the text does
not mention Nephi's son; (5) Sam's native goodness and virtue
are consistent with what is known of other Nephite kings; and (6)
The symmetry of the arrangement is appealing: Nephi gave the
spiritual leadership and the small plates to Jacob, the kingdom
and the large plates to Sam. Jacob would succeed him as priest,
and Sam as king.

Jacob's reason for omitting Nephi II's identity remains a mys-
tery. Even so, there is enough evidence in the Book of Mormon
from which to hypothesize that Sam (or perhaps Sam's son) was
that successor. Lehi's promised blessing, that Sam would be "like
unto Nephi" and "blessed in all his days," would be amply fulfilled
in this way.

Notes
1. Dennis L. Largey, ed., "Kings," Book of Mormon Reference Compan-

ion (Salt Lake City: Deseret Book, 2003), 482, 483.
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2.1 count from 569 B.C., when the people came to look upon him as
a king, until 544 B.C., when Jacob reports the choice of a successor. See
Todd R. Kerr, "Ancient Aspects of Nephite Kingship in the Book of Mor-
mon," Journal of Book of Mormon Studies 1, no. 1 (1992): 85-118.

3. See, e.g. Jarom 1:1: "Now behold, I, Jarom, write a few words ac-
cording to the commandments of my father, Enos, that our genealogy
may be kept"; and Omni 1:1: "Behold it came to pass that I, Omni, being
commanded that I should write somewhat upon these plates, to preserve
our genealogy. . . . "

4. I make this concession because Sam was Nephi's older brother
and may have predeceased him by virtue of his age. Given the other ar-
guments for Sam as successor, it seems likely that one of Sam's sons
would be the natural heir if Sam died first.

5. Sidney B. Sperry, "Did Father Lehi Have Daughters Who Married
the Sons of Ishmael?" A Book of Mormon Treasury: Selections from the Pages
of the Improvement Era (Salt Lake City: Bookcraft, 1959), 156, com-
ments: "What is remarkable is that these daughters of Lehi were willing
to leave their husbands, the sons of Ishmael, if they were still living, and
follow Nephi after having rebelled against him during the trip from Jeru-
salem into the wilderness (1 Ne. 7:6)." If Sperry is correct, the husbands
of Nephi's sisters are also eliminated as candidates.

6. John W. Welch, "Lehi's Last Will and Testament: Has Lehi Adopt-
ed Zoram and the Sons of Ishmael?" The Book of Mormon: Second Nephi,
The Doctrinal Structure, Papers from the Third Annual Book of Mormon
Symposium (Salt Lake City: Bookcraft, 1989), 73, argues for Zoram's
adoption on the grounds that Zoram's blessing comes before those
given to Jacob and Joseph, suggests his formal inclusion in the family,
and speculates that Lehi may have been bound to treat Zoram as a son as
a result of Nephi's solemn promise 'thou shalt have place with us' (1 Ne.
4: 32-34). Thus, Lehi may have adopted Zoram and the sons of Ishmael
to strengthen their inheritance rights and status within the family."
Welch fails to point out that, notwithstanding any adoption, Laman and
Lemuel did not recognize Zoram's right to leadership as superior to
theirs (2 Ne. 5:3).

7. Ken Haubrock, "Sam: A Just and Holy Man," Journal of Book of
Mormon Studies 5, no. 2 (1996): 164, estimates the difference in age at
three to seven years, but with no evidence other than educated specula-
tion.

8. Jacob's family held the small plates from Nephi's death (about 544
B.C.) until Jacob's distant grandson Amaleki delivered them to King
Benjamin (between 279 and 130 B.C.) (Omni 1:25).
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9. Many authors have compared Nephite kings with those of ancient
Israel. See, e.g., Hugh Nibley, "An Approach to the Book of Mormon"
(Salt Lake City: Deseret Book/Provo, Utah: Foundation for Ancient Re-
search and Mormon Studies [FARMS], 1988), 295-99; Todd R. Kerr,
"Ancient Aspects of Nephite Kingship in the Book of Mormon, "Journal
of Book of Mormon Studies 1, no. 1 (1992): 85-118.

10. Zedekiah was the brother of Jehoiachin (1 Chr. 3:15); both were
the sons of Jehoiackim (1 Chr. 3:15), the brother of Jehoahaz. Both
Jehoiackim and Jehoahaz were sons of Josiah (2 Kgs. 33:34; 1 Chr. 3:14);
the son of Amon (1 Chr. 3:14), the son of Manasseh (1 Chr. 3:14; 2 Kgs.
21:18), the son of Hezekiah (1 Chr 3:13; 2 Kgs. 20:21), the son of Ahaz (1
Chr. 3:13), the son of Jotham (1 Chr. 3:12), etc.

11. The Book of Mormon does not identify the oldest son. Mosiah
27:34 lists them in this order: Ammon, Aaron, Omner, and Himni. Since
all four departed on missions and all had expressly rejected the kingdom
(Mosiah 28:10, 29:3), "he to whom the kingdom rightly belonged" may
have referred to any one of them or to each of them in the order of birth.

12. Pahoran had "many" other sons at that point (Hel. 1:4).
13. The account of Mosiah's escape from the land of Nephi with as

many as would follow him leaves open the possibility that he escaped
with records of which he had not previously been the custodian (Omni
1:12-13). This possibility would, however, mean that he took them from
the legitimate king, and the record suggests no impropriety in his es-
cape. Therefore, it seems fair to accept Mormon at his word, i.e., that
Mosiah was one of the Nephite kings who had custody of the large plates.

14. Mosiah 1:2, which lists Benjamin's sons, lists Mosiah first, and
Benjamin chose Mosiah to succeed him (Mosiah 6:3), suggesting that he
was the eldest and therefore had the strongest right to succeed. The
Nephites who left Zarahemla to search for the land of Nephi-Lehi also
followed the father-to-son pattern (Zeniff, Noah, and Limhi), although
there is no record of other eligible sons (Mosiah 9:14, 11:1, 19, 26).

15. Three chief judges are also referred to as "governor": Nephihah
(Alma 50:39), Pacumeni (Hel. 1:5, 13), and Lachoneus (3 Ne.l:l).

16. In addition to sons who refused the office (Mosiah 29:1-6), other
situations involved the complete absence of a son (Omni 25) and sons
who were too young or unworthy (Hel. 2:1, 2). Murdered chief judges
were sometimes succeeded by a son—e.g., Cezoram (Hel. 6:15)—and
sometimes by another successor.

17. Toward the end of the reign of the judges when murders of the
chief executive became more common and Nephite society degenerated
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into violence, adherence to the rules and practice understandably fal-
tered.

18. Laman and Lemuel claimed their rights with respect to the plates
and family leadership, and Mosiah assumes it in relation to the kingdom.
When Pahoran and Paanchi are both killed, the third son Pacumeni is ap-
pointed chief judge "according to his right" (Hel. 1:3, 7, 13.)

19. The new name may have been a throne name or name-title. Todd
R. Kerr, "Ancient Aspects of Nephite Kingship in the Book of Mormon,"
22, asserts that "Mosiah2 was named Mosiah, but, like his ruling forefa-
thers, he was also called a 'Nephi' (Jacob 1:11). "Jacob himself later refers
to Nephi's successor not as "second Nephi" but as "the second king" (Ja-
cob 1:15). There is no other reference to a Nephite king in these terms.

20. Sidney B. Sperry, "Types of Literature in the Book of Mormon:
Patriarchal Blessings, Symbolic Prophecy, Prophetic Narrative, Pro-
phetic Dialogue," Journal of Book of Mormon Studies 4, no. 1 (Spring
1995): 95.

21. "The seven groups blessed here by Lehi became the seven major
families that endured throughout the rest of the Book of Mormon:
Lamanites, Lemuelites, Ishmaelites, Nephites, Jacobites, Josephites, and
Zoramites. It is apparent that, in organizing his posterity by groups, Lehi
was conferring legal and property rights intended to endure." John W.
Welch, "Lehi's Last Will and Testament: A Legal Approach," in The Book
of Mormon: Second Nephi, The Doctrinal Structure, Papers from the Third
Annual Book of Mormon Symposium, edited by Monte Nyman and
Charles D. Tate Jr. (Salt Lake City: Bookcraft, 1989), 73.

22. Speaking of this blessing's effect, Welch observes: "First, he com-
bined Sam's inheritance and seed with Nephi's. As Jacob in the patriar-
chal period had effectively doubled the blessing of Joseph by granting
equal blessings to Joseph's two sons Ephraim and Manasseh (Genesis
48:22), so Lehi effectively doubled Nephi's position by granting a share
of the land to Sam and then merging it with Nephi's." Ibid., 78; emphasis
in original. "Sam .. . ultimately received the same blessings promised to
Nephi and his posterity." Howard W. Hunter, "No Less Serviceable," En-
sign, April 1992, 65. Nephi also alluded to Lehi's blessing to establish his
own legitimacy as a ruler over his brethren (2 Ne. 1:25, 5:19).

23. 4 Ne. 36-37, Mormon 1:8, and D&C 3:16-18 have similar lists
that exclude Samites.

24. Likewise, the brass plates of Laban contained the genealogy of
Lehi's family (1 Ne. 5:14).

25. Indeed, Amaleki's first reference to King Mosiah reports that he,
like Lehi and Nephi before him, was warned to flee out of the land "with
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as many as would hearken unto the voice of the Lord" (Omni 1:12), just
as Lehi had fled from Jerusalem, and Nephi had fled from his brothers.

26. Hunter, "No Less Serviceable," 65; emphasis mine.
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